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CHAPTER 1
THE PROBLEM AND DEFINITIONS OF TERMS USED
A few years ago, while the author was seirving as chaplain aboard
the U.S.S. NORTON SOUND (AVM-1) , the problem and place of faith in the
Christian life became a question for serious consideration. While at
"missile-quarters" one day (the SOUND was the U.S. Navy's first guided-
missile ship) , he and his lone Christian companion aboard at that time,
a mild Calvinist, fell to discussing salvation. During the discussion
it occurred to him in a new and different manner that surely salvation
was by faith and faith alone, but that several things, such as conduct,
interests , attitudes , reactions , motives and other things , greatly
influence and effect one's faith. Although salvation was indeed the
free gift of God's grace (Ephesians 2:8) , yet faith was the means by
which this great gift was appropriated to one's self. This faith is
the "umbilical cord" which unites the Christian into a spiritual
frateimal relationship with Christ because of the paternal relationship
which he creates for the believer with the Father- But this union can
be weakened or strengthened by the other factors already mentioned.
Therefore, the questions arose: What is this all-important quality
which determines one's spiritual life here and in the hereafter? What
is the source and object of this faith? What are the factors that can
strengthen or weaken it? Is it possible for this bond to break and if
so, what is the result? These and other questions were the outcome of
1
that momentary inspiration. But due to academic studies, the prepara
tion of new lectures and courses, and other ministerial and pastoral
demands, not until now have those moments of inspiration born fruit on
paper acceptably.
THE PROBLEM
Statement of the Problem
It was the purpose of this study (1) to survey the biblical terms
and their usage involving the concept of faith; (2) to discover the
nature of faith and its effect upon an individual; and (3) to see the
relation between faith and prayer in the Christian life.
Importance of the Study
If Martin Luther were not a fool, if it is true that God is
pleased to justify man, to forgive the guilt and purify the pollution
of sin by faith alone, then this subject is of peerless importance.
The faith in action in the Acts of the Apostles conquered the then
known Roman world in three centuries ; yet it is said today that there
are more heathen being bom into the world than being reborn into the
Kingdom of God. However, if each Christian would win one other person
per year and train that one to win and train another each year, thus,
doubling the total each year, even starting with one the first year,
in less than thirty-two years the total would be greater than the
present total population of thie world (the 32nd doubling would total
4,150,967,296). Thus, each generation potentially could reach its own
generation for Christ; the great question is: why don't they? The
3faith of the early Christians did, and the same God can produce the
same kind of faith in Christians today who cooperate completely with
him.
If this, God's work of prime importance, will be accomplished
effectively, it must according to his will and in his way; never is
God's work accomplished satisfactorily in man's way. Thus, the eminent
need for God's revelation and guidance, through his Word and in the
every day contacts and events of life, by prayer and coironunion with the
Holy Spirit, the sharer of all truth, even the Christ himself. And the
means of all this is faith. The author of Hebrews has stated that it
was through faith that the saints of old achieved their witness and
perseverance. These had a quality of faith that differed so signifi
cantly they became im.itators of their Lord and, for all time, examples
of God's grace and power. This is the need of our day: to learn this
relationship of living by faith and prayer which will most effectively
promote the marvelous gospel of our Lord Jesus Christ.
DEFINITIONS OF TERMS USED
The siirvey and meanings of the original biblical terms used will
be considered in the next chapter. Here will be given only the English
teirms involved, their comparison and theological significance.
Belief and faith differ chiefly in that belief, as a rule, suggests
little more than intellectual assent; faith implies also trust or
confidence ; as one in whom persuasion and belief had ripened into
faith. A persuasion is an assured opinion; as, it is my persuasion
that he is bad. Persuasion sometimes implies that this assurance
is induced by one's feelings or wishes, rather than by argument or
evidence; conviction stands for a fixed and settled belief; as, his
belief is likely to have been persuasion rather than conviction.
4Trust is an absolute and xonquestioning resting on that which is
its object, and is often more instinctive than confidence, which
is apt to suggest definite groionds of assurance. Reliance is
commonly more objective, amd suggests the act or state as well
as the feeling. Assurance adds to trust the element of certitude . l
Generally, faith may be defined as "that principle of h\iman
natiire which accepts the unseen as existing, and which admits as
2
knowledge, that which is received on evidence or authority." Older
theologians usually defined faitli as 1) intellectual or assent of the
mind, 2) practical or consent of the will, and 3) fiducial or that
3
involving the element of trust. Essentially, the all-inclusive meaning
of faith must always be trust, by which our hopes and expectations are
supported and by which we are saved from disappointment and despair.
Faith is, therefore, in opposition to what is false, deceptive, unreal,
empty and worthless. It is simply just what it presents itself to be
4
and thus is worthy of both belief and tmst.
Of special interest is the term "saving faith," called by some
"religious faith." By this is not meant a different kind of faith but
that which is the means or condition of salvation. Above has been
stated that the primary element in faith is trust; therefore, saving
faith is that personal trust in the Person of Jesus Christ as Saviour.
Webster ' s Collegiate Dictionary (fifth edition; Springfield,
Massachusetts: G. & C. Merriam Company, Piiblishers, 1947), et passim.
2
H. Or ton Wiley.- Christian Theology (Kansas City, Missouri:
Beacon Hill Press, 1941), II, p. 366.
3
Cf . John Miley, Systematic Theology (New York: The Methodist
Book Concern, 1894), II, pp. 321-22.
Wiley, op. cit. , p. 366.
5Or as John Wesley stated in his sermon on "The Scripture Way of
Salvation," "Faith is a divine evidence and conviction not only that
'God was in Christ, reconciling the world \anto himself," but also that
5
Christ loved me^, and gave Himself for me .
"
BASIC ASSUMPTIONS
In this study the author has proceeded on the following assiimp-
tions : that the Bible is a reliable record of the authoritative
message of God to men, written by men inspired by the Holy Spirit;
that the Bible is both sufficient and conclusive for belief and
practice for man's salvation; that since the Bible is the written
witness to and about Christ it is the primary instrtunent of the Holy
Spirit in illuminating and applying saving truth; and that the Holy
Spirit's ministry is always in accord with the written record of
Script\ire , never contrary to its teaching .
John Wesley, Sermons on Several Occasions (New York: Carlton
and Porter, 1325), I, p. 387.
CHAPTER 2
THE ORIGINAL TERMS AND USAGE
The Holy Spirit, through the Apostle Paul, has declared: "So
then faith cometh by hearing, and hearing by the word of God" (Romans
10:17). It is to the word of God that attention is turned to discover
the meaning of faith, from both the meaning of the terms themselves and
also from the way in which they are used. Although Philo is not a
biblical writer, his views and usage will be considered also as
providing a necessary transition between the Old and the New Testaments
IN THE OLD TESTAMENT
Probably the most outstanding reference of the term "faith"
occurring in the Old Testament is that in Habakkuk where the author,
having been so distressed by the sin and violence of the Jews, was
shown that God would bring judgment at the hand of the Chaldeans; dis-
tvtrbed that the heathen would be used to judge his own people, God told
the prophet that the heathen would be judged too, but that in the
meantime, "Behold, he whose soul is not upright in him shall fail, but
the righteous shall live by his faith" (2:4 RSV) . The margin gives the
reading "faithfulness" which is siibstantiated by Girdlestone''" as the
general rendering, although in Exodus 17:12 it is used of the steadines
of Moses' hands and in Isaiah 33:6 of the stability of the times. "In
Robert Baker Girdlestone, Synonyms of the Old Testament (Grand
Rapids: Vim. B. Eerdmans Piiblishing Com.pany, 1948), pp. 102-103.
several other passages it is used of God's faithfulness; and it would
have been well if this rendering had been adopted (instead of truth) in
Deut. 32.4; Ps. 33.4, 96.13, 98.3, 100.5, and 119.30."
2
The following comparisons have been given by Gesenius. The
word /7 J �)D meaning "firmness" or "security" is translated as
"faithfulness" in fulfilling promises in Psalm 37:3, Habakkuk 2:4,
Deuteronomy 32:4, and also Psalm 36:6 (Heb.) and 40:11. The word
I') P'^\' meaning "faithfulness" is used in Deuteronomy 32:30, Psalm 31:24
and in Proverbs 20:6. The word TfJcV meaning "to prop, to stay, to
sustain, to support" is translated as "trust" in Job 4:18, "behold he
trusteth not in his servants," and in Genesis 15:6, "he trusted in the
Lord." The same word is translated "believe" in Isaiah 7:9, Genesis
45:26, Exodus 4:1, 8, 9, Psalm 106:24, Proverbs 14:15 and Job 9:16.
The word J ptV "to trust" is used in Daniel 2:45, 6:5, 24. The word
,1 7) n meaning "to flee, to take refuge" is translated "to trust" in
T- T"
Psalm 2:12, 5:12, 7:2, 25:20, 31:2, 37:40. The word y 7? "7 "to trust"
is used in Daniel 3:28.
Further, Girdlestone"^ has stated that generally the V7ord for
truth or truthfulness, and faith or faithfulness, in the Hebrew, is a
form of the verb AMAN, J PK^ from which the word "amen" has come; in
the active it means "to nurse or nourish up," in the passive it means
"to be firm and established, or steadfast" (Pv. 11:13); in the Hiphil
Scimuel Prideaus Tregelles, translator, Gesenius ' Hebrew and
Chaldee Lexicon (Grand Rapids: Eerdmans Publishing Company, 1950).
3
Girdlestone, op. cit. , pp. 102-104.
8or causative form, it means "to take as established" and therefore to
be regarded as true , to realise , or to believe , the last being the
general rendering. In the Septuagint, the causative of this verb is
almost always given as 77"/ T'TtC "to believe," first occurring in
Genesis 15:6; rT / <rrc s "faithful" and o/LX^y t*/ n C!>- "real or true" are
both used to render the adjective, depending on the context, but
"when these two Greek words come together in the N.T. as characterising
the glorified Son of God, they express the Hebrew word in all its
fulness, and answer to the 'Amen,' by which title He is also described"
(Rev. 3:14, 19:11, 21:5, 22:6). "'Amen' is usually rendered of Xnfi'^^'^r-^
f
"verily" or ^ ^ \ �/
"so be it" in the LXX; and only three times do
we find the word in its Greek form A/.*) v �
" It is interesting to note
that in English the words "faith" and "trust" are used with similar
meanings, while in the Old Testament, both Hebrew and Greek, two
different words are used; one was noted above; the other r? j? .Z "to
trust" is never rendered by a form of /^jiTTtii-^', but generally by
C'-*' "to hope" or TTf f ^''-^/^^f "to be persuaded" and the no\in by
SA Tf'X "hope," the former being declared by God as a condition of
justification. The author then concluded that, "Faith must precede
hope, because a hope for the future which is not grounded upon a
present acceptance with God is no hope; and a sense of acceptance which
�4
is not accompanied with a living, working faith is an unreality."
In his study of faith, Wernecke^ suggested that while the Old
^bid.
Herbert Henry Wernecke, "Faith" in the New Testament (Grand
Rapids: Zondervan Publishing House, 1934), pp. 22-23.
9Testament exhorted reliance upon God, yet its primary emphasis was to
bring man to a knowledge of sin, to God's righteous and holiness, and
to his need of worshipping and being obedient to Him; that it was the
new covenant that revealed a Father less to be feared than to be
trusted, all by means of the incarnation, the atonement, the resurrec
tion, and by Pentecost. Lightfoot makes this summary:
It is indeed a characteristic token of the difference between
the two covenants, that under the Law the 'fear of the Lord' holds
very much the same place as 'faith in God', 'faith in Christ',
under the Gospel . Awe is the prominent idea in the earlier dis
pensation, trust in the latter.^
IN THE WRITINGS OF PHILO
Being a Jew, Philo stressed trust in the unchangeableness of God
as the groxmd and object of faith, rather than the person and the
promises of God in their historical and redemptive connotation. For
Philo, faith is the reward at the end of the race, not the beginning of
the life with God. He may be credited with the usage of the word
ff I lyTt 6^ <^ which described "detachment from earthly things" and that
"firm conviction of the reality and supreme significance of things not
,.7
seen.
IN THE NEW TESTAMENT
Earlier a distinction was made by Girdlestone between faith, and
Quoted by Wernecke, loc. cit.
Ibid.
10
trust cind hope , the former one taking God at his word while the latter
are the "proper fruits of faith, manifesting in various forms the
confidence which the believer feels," the resulting acts of which are
acts of faithfulness towards God. Romaine suggests that scriptural
faith seems to imply a word, message or revelation of God:
Faith signifies the believing the truth of the Word of God;
it relates to some word spoken or to some promise made by Him,
and it expresses the belief which a person who hears it has of
its being true; he assents to it, relies upon it, and acts
accordingly: this is faith.^
Girdlestone further asserts that in the Gospels Jesus demanded
that men believe him to be what he claimed to be , the Way , the Truth ,
and the Life, by which they could receive new life; that the Acts and
Epistles exhibited fvirther details and answered further questions , but
all summed up in "whosoever believeth on him shall not be ashamed"
9
(Romans 9:33) .
Thayer^*^ gives a full presentation of the New Testament usage of
the words concerned. His first definition of //"/ 7" 7"/ i is "a convic
tion or belief respecting man's relationship to God and divine things,
generally with the included idea of trust and holy fervor born of
faith and conjoined with it" and refers to Hebrews 11:1. When this
word relates to God, it signifies "the conviction that God exists and
Quoted by Girdlestone, op. cit., p. 105.
9 . .
Girdlestone, ibid., pp. 105-106.
Joseph Henry Thayer, A Greek-English Lexicon of the New
Testament (Edinburgh: T & T Clark, 1930), et passim.
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is the creator and ruler of all things , the provider and bestower of
eternal salvation through Christ" (Heb. 11:6, 12:2, 13:7; also with
other words in Heb. 6:1; 1 Th. 1:8; 1 Pet. 1:21; Col. 2:12; Heb. 11:33,
39, 13; with dative of means or of mode, "by faith" or "by believing,
prompted, actuated, by faith," Heb. 11:3, 7-9, 20-24, 27-29, 31; with
dative of cause, "because of faith," Heb. 11:5, 11, 30). In reference
to Christ this word "denotes a strong and welcome conviction or belief
that Jesus is the Messiah, through whom we obtain eternal salvation in
the kingdom of God"; also in an ethical sense, "persuasion or convic
tion which springs from faith in Christ as the sole author of salvation;
concerning things lawful for a Christian. "�^�'' Nearly one hundred and
fifty references appear under this heading of which only the following
are here included (Ro. 3:22; Gal. 2:16, 3:22; Eph. 3:12; Ro. 14:1, 23,
22) . Also this term may apply to "the religious beliefs of Christians"
subjectively "in the sense of a mere acknowledgment of divine things
and of the claim of Christianity" (Ja. 2:14, 17-20, 22, 24, 26;
Eph. 4:13) and objectively as "the substance of Christian faith or
what is believed by Christians" (Ju. 3, 20, and possibly in 1 Tm. 1:4,
19, 2:7, 3:9, 4:1, 6, 5:8, 6:10, 21). More than forty references are
associated with the predominant idea of "trust (or confidence) whether
in God or in Christ, springing from faith in the same" (Mt. 8:10, 15:28;
Lk. 7:9, 50, 17:5 et cetra ) - Finally, the word can mean "fidelity,
faithfulness, i.e. the character of one who can be relied on" (Mt. 23:23;
Ibid.
12
Gal. 5:22; Philm. 5; Tit. 2:10; Ro. 3:3; 1 Tm. 5:12.
The other Greek word so closely connected with this study is the
verb jri'TT^ v u.' , "to believe." The word is extensively used in the
12
New Testament, Thayer listing more than two hundred and fifty
references for it. For the meaning of the intransitive verb he gives,
"to think to be true; to be persuaded of; to credit, place confidence
in." Under this in a general sense is, "the thing believed being
evident from the context" (Mt. 24:23, 26; Mk. 13:21; 1 Co. 11:18;
Ac. 13:41, 9:26; Mk. 16:13; 1 Jn. 4:1, 21; 2 Th. 2:11; Jn. 9:18). In
a moral and religious reference, the word is used in the New Testament
of "the conviction and trust to which a man is impelled by a certain
inner and higher prerogative and law of his soul . " This involves the
attitude of absolute "trust in Jesus or in God as able to aid either
in obtaining or in doing something" (Mt. 8:13, 21:22; Mk. 5:36, 9:23;
Lk. 8:50; Jn. 11:40; Mt. 9:28; 11:23; He. 11:6; Jn. 4:50). Also
it involves "the credence given to God's messengers and their vrords"
(Jn. 5:46, 12:38; Ac. 24:14, 26:27; Ro. 10:16; Lk. 24:25, 1:20, 45;
Mt. 21:25, 26, 32; Mk. 11:31; Lk. 20:5; Jn. 3:12, 5:38, 46, 6:30, 8:45,
10:37, 38; Ac. 8:12; 2 Th. 2:12, 1:10). But it is "used especially of
the faith by which a man embraces Jesus, i.e. a conviction, full of
joyful trust, that Jesus is the Messiah
� the divinely appointed author
of eternal salvation in the kingdom of God, conjoined with obedience
to Christ." Nearly one hundred and seventy-five references are given
Ibid.
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under this usage of which Acts 8:37 and 1 Timothy 3:16 are examples.
However, special attention is called to the use and meaning of the
, > \ ^ �
phrase very commonly found, iti t. c�. ) ^' J-^yg-cv^'
^ irt^ o/c >/ -rco �^^e<r^c>> which means "to have a faith directed
unto, believing or in faith to give one's self up to, Jesus, etc."
(Mt. 26:6; Mk. 9:42; Jn. 2:11, 3:15, 16, 18, 36, 6:29, 35, 40, 47, 7:5,
38, 39, 48, 8:30, 9:35, 10:42, 11:25, 45, 48, 12:11, 37, 42, 44, 46,
14:1, 12, 16:9, 17:20; Ac. 10:43, 19:4; Ro. 10:14; Gal. 2:16; Phil. 1:29;
1 Jn. 5:10; 1 Pt. 1:8). In connection with this usage the author gives
the following splendid contrast of "faith" as used by Paul and John:
V
It must be borne in mind, that in Paul's conception of '~r^
TTf iJ^Ti L> I / i-' g/ s trTT I the prominent element is the
grace of God towards sinners as manifested and pledged (and to
be laid hold by faith) in Jesus , particularly in His death and
resiurrection, as appears esp. in Ro. iii. 25; iv.24; x.9; 1 Th.
iv.l4; but in John's conception, it is the metaphysical rela
tionship of Christ with God and close ethical intimacy with Him,
as well as the true 'life' to be derived from Christ as its
source; .... Moreover, -jTtO"^^c ^' is used by John of
various degrees of faith, from its first beginnings, its incipient
stirring within the soul, up to the fullest assurance, Jn. ii.23
(cf. 24); viii.31; of a faith which does not yet recognize Jesus
as the Messiah, but as a prophet very much like the Messiah,
Jn. vii-31; and to signify that one's faith is preserved,
strengthened, increased, raised to the level which it ought to
reach, xi.l5; xiii.l9; xiv.29; xix.35; xx.31; 1 Jn. v.13'^ Rec.
. . . 77- / ,7-Ti i- ' is applied also to the faith by which one
is persuaded that Jesus was raised from the dead, inasmuch as by
that fact God declared Him to be His Son and the Messiah:^
Jn. XX. 8, 25, 29; rp k -t- f i ^ y j r T- iTTi c
The transitive meaning of the word is "to intrust a thing to one, i.e.
�^^Ibid., p. 511.
14
Thayer, op. cit., p. 512,
14
to his fidelity" (Lk. 16:11; Jn. 2:24; Ro. 3:2; 1 Co. 9:17; Gal. 2:7;
1 Th. 2:4; 1 Tim. 1:11; Tit. 1:3).
By way of summarizing this portion of the biblical survey of
these related words, especially that in the New Testament, the follow
ing broad classification is given by Wernecke :
In the Synoptic Gospels we have a record of our Lord's teaching
about and attitude towards faith. In Paul's epistles faith is
so truly the keynote�especially of the great Epistle to the
Romans�that Luther tended to represent the Pauline theology as
almost identifying Christianity with the doctrine of justification
by faith. In the Acts of the Apostles, so essential a part of the
life and doctrine of the Early Church is faith, that it embodies
itself as an objective reality called "the faith" (Acts 6:17;
14:22) , and "to believe" had come to mean to become or to be a
Christian, that is, to turn to or rest on Christ in reliant
truth. The author of the Epistle to the Hebrews gives us the
noted description of faith in the famous eleventh chapter and
stresses it throughout his writing as the vital principle of
spiritual life. It remained for the author of the Fourth Gospel
to write his treatise for the specific purpose "that ye might
believe that Jesus is the Christ, and believing have life in His
name" (John 20: 31). 15
�^^Wernecke, "Faith" in the New Testament, pp. 24-25.
CHAPTER 3
THE NATURE OF FAITH
In the English language there are a few terms which are used
chiefly of God and the things associated with God, such as "grace" and
"salvation" while there are some others which have both a secular and a
sacred meaning; such is the case with the subject under consideration,
"faith"; it is used both of things in the common earthly life as well
as pertaining to the spiritual life. This is an important fact, in
that it demonstrates the common everyday elements of life with which
the early Christians intimately associated the spiritual life received
from Jesus. Faith is basic to all human experience and existence, and
is the determiner of the kind of relationships that exist between man
and man, and likewise that spiritual relationship between God and man.^
I'hat the ideas of confidence, reliance and trust are dominant in
the word "faith" may be easily noticed by the way in which it is
commonly used. People speak of having faith in a friend, faith in a
doctor, faith in a remedy, or faith in an institution. In fact, one of
the chief blessings of human friendship is its giving faith in one
another so large an opportunity to exercise concern for the mutual well-
being. But there is more; "we value friendship chiefly because it is
so stimulative of a further faith that enriches the soul , and quickens
James Hastings , The Christian Doctrine of Faith (Edinburgh :
T & T Clark, 1919) , p. 81.
15
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its noblest qualities into life and vigour." And how true of the
2
Friend of all friends!
NATURAL FAITH
Men live by faith, no matter how they live! Though one's
tendencies have been inherited by birth, and molded and forged by
one's particular environment, yet one's faith has been built upon the
experiences of the past, both personally and those observed in others.
People retire at night with rarely another thought other than upon
arising in the morning of proceeding in the new day where the previous
day's work was left. Men follow the all too familiar habit pattern in
full confidence that the satisfactions, successes, and accomplishments
of the past will continue to be realized. Where changes are desired,
they are often brought about on the basis of belief that by manipulating
the same set of variables as someone else who has achieved the desired
new goal, the person or group likewise will be so rewarded.
Faith in Society
That the very foundations of society rest on the "footings" of
faith has become more and more evident as the relationships between
individuals, families, institutions, and even nations has become
increasingly involved and difficult. Increasingly, in the business
community, employers have beg\an to pay their employees, not by cash or
even check, but by having the respective bank add certain figures to
^Ibid. , pp. 84-85.
17
the individual savings or checking accounts. Virtually whole fortunes
change hands simply by a few figures on paper with no other representa
tion of "real" value. The skyrocketting growth of the "credit"
enterprises, with cards that are good not only for purchases but the
remote borrowing of money, illustrates the willingness and demand for
3the mutual sharing of faith and confidence among men.
In the ancient world as well as in some foreign countries today,
a favorite way of "solving" problems with difficult persons or the
removal of unwanted personalities was through secret but intentional
food poisoning. Yet the present author's oldest sister has eaten
Chinese food prepared by Foo and Faye (south of Syracuse, Indiana, on
road #13) for more than thirty-five years and has said she has yet to
have a poor meal. Initial faith or trust was rewarded by satisfaction,
and further experiences of the past have forged complete confidence.
Likewise has been the experience of growing numbers of people in
commercial air transportation; while few know little and must know
nothing of the theory of flight, the factors of thrust versus drag or
lift versus weight, the metallurgical loading and stress analysis of
materials, or even the training and assured or predictable performance
of the flight crews , yet daily people commit themselves completely to
others whom they have never known and enjoy flying at hundreds of miles
an hour, even while sleeping through the night.
The very existence of humanity in the commercial, political.
^Ibid. , p. 98.
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social and religious relationships carried on demands confidence and
mutual trust, though allowing for man's frailties and imperfections.
"A corrupt society is marked particularly by two characteris
tics�a universal habit of questioning all that is said, and an equally
4
universal habit of saying what is not true."
A ready illustration of this truth has been revealed through
literature written by present day escapees from Communist dominated
countries.^ You may lock your doors against a thief and you may arm
your body against an assassin, but there is no known protection for
the hioman family against a liar.
Faith in Science
For many years, even generations, there has been opposition, even
alleged incompatibility between the disciplines of science and religion;
yet the two have only advanced upon the same common groiind, which is
none other than belief�that is , belief in certain yet knowable truths
which lie outside of ourselves. The reason why science made such
little real progress for so many centuries was not so much ignorance
or stupidity but want of faith. Men had not yet been convinced "in the
stability, the orderliness, the reasonableness, the vinchangeableness ,
of nature and her laws. . . . They were confused by the tangle of
shifting phenomena ..." But "it was faith that saved science . . .
'^Ibid. , p. 100.
^Cf. J.C. Pollock, The Faith of Russian Evangelicals (New York:
McGraw-Hill Book Company, 1964) , et_ passim.
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not identical with religious faith, but which is fundamental and
closely akin to it."
Before science can proceed to investigate a single question,
she must make a ntimber of pure acts of faith. She must make, for
example, (1) an act of faith in the trustworthiness of human
reason� in its ability to lead the inquirer to true conclu
sions; (2) an act of faith in the trustworthiness of h\aman memoiry,
for unless memory is trustworthy, it is impossible either to
amass facts or to construct a chain of arguments; (3) an act of
faith in the trustworthiness of the senses , for \inless the senses
can be trusted, knowledge of the external world is impossible;
(4) an act of faith in a number of unprovable principles, gener
ally sxmimed up in the phrase "the iiniformity of nature." All
these propositions are assented to by acts of faith of the most
absolute kind. They are not only not proved by science, but
never can be proved.
Even so decided an agnostic as Professor Huxley says : "The
ground of every one of oiar actions , and the validity of all our
reasonings , rests upon the great act of faith which leads us to
take the experiences of the past as a safe guide in our dealings
with the present and the future. . . . And again ... If there
is anything in this world which I do firmly believe in, it is
the universality of the law of causation; but that universality
cannot be proved by any amo\int of evidence, let alone that which
comes to us through the senses. ^
g
Ramm has so veiry well demonstrated that basically there has been
no essential conflict between true science and true theology since both
have the same original Author. The conflict has developed when
advocates on each side, partaking of human errors and mistakes, among
them the desire of many to promote a certain personal theory, or school
of thought, or even reputation instead of the advancement of truth.
Hastings, op. cit., pp. 91-92.
7
Hastings, The Christian Doctrine of Faith, pp. 94-95.
g
Bernard Ramm, The Christian View of Science and Scripture
(Grand Rapids: Wm. B. Eerdmans Publishing Company, 1954), pp. 37-58.
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thereby yield to the twisting of interpretations that such biases
cause. Once a position is taken or a system of thought developed, it
is the qioirk of human natxire to persevere in order to save face many
times rather than to yield to correction and change , thereby producing
a better system and better foundation for more extensive illumination
and problem-solving. Both sides have been guilty of this, thereby,
compounding the problem.
NATURAL FAITH AND NATURAL MAN
It is seen that faith is essential to all the areas of life. It
is even vital to the very fact of life itself. This is well expressed
by Schoberlein:
All personal relations in human life rest on faith. I can
respect no one, unless I believe him possessed of some excellences
of nature and character: I can love no one, unless I believe him
possessed of some affinity to me,�naturally in the blood, or
spiritually in the mind. In human life, faith is the connecting
link between man and man. Thereby it becomes the latent source
from which all individual development springs, mental and spiritual.
Man was made for faith, and it is faith that makes the man. He
who has lost his power of faith, his faculty of belief, is dead.
But in no relation is this more true than in man's relation to
God. 9
The struggle to acquire faith in oneself and in one's fellowmen
is much of the battle of life. If success or some realization does not
come, and for some it does not, life becomes miserable, sickly and
morbid; the distrust of "I can't" takes over and life is dreamed away
Ludwig Schoberlein, "Faith," Religious Encyclopedia, ed. ,
Philip Schaff (New York: Fxmk and Wagnalls , Publishers, 1882), I,
p. 795.
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in thoughts of doing good. Hov/ever, faith and confidence change the
whole attitude to one of "I can" and immediately half the battle seems
to be won.
A gospel tract entitled "Real Faith"'''''' which the present author
used in the Navy Chaplaincy illustrates the tremendous contrast here.
George Milller often told of his experience in learning to have faith
in Matthew 6:33 which had become the springboard for all his orphanage
work. At the close of many of his addresses some of his hearers would
marvel at the greatness of his faith to be able to care for so many
children by faith alone while not sharing any of their specific needs
v/ith any outside person. Often some of the hearers would remark wist-
f\ally that they wished they had faith like Mtiller's, to which the
speaker would reply that they did have. That really the only difference
between his faith and theirs was that he had begun to put his to work ,
meaning to work for God and for specific goals and purposes. The
exercise of latent natural faith will give birth to active faith and
the exercise of active faith will eventually produce a strong and
virile faith, equal to the needs of life's situations.
Sometimes the lack of a virile faith has been hidden behind the
expressions of timidity or shyness, modesty or other such excuses.
Modesty has a natural tendency to conceal a man's talents,
as impudence displays them to the utmost, and has been the only
cause why many have risen in the world, under all the disadvan
tages of low birth and little merit. Such indolence and
Hastings, op. cit., p. 29,
"Real Faith," Good News Publishers, Wheaton, Illinois.
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incapacity is there in the generality of mankind, that they are
apt to receive a man for whatever he has a mj.nd to put himself
off for; and admit his overbearing airs as proofs of that merit
which he assumes to himself. A decent assurance seems to be
the natural attendant of virtue; and few men can distinguish
impudence from it: As, on the other hand, diffidence, being
the natural result of vice and folly.- has drawn disgrace upon
modesty, which in outward appearance so nearly resembles it.^^
The potential benefit to mankind that has been lost because of this
type of modesty, indolence and diffidence is probably far greater than
the loss caused by the monasticism of the Middle Ages.
But the association between a strong and confident faith and the
accomplishment of goals and objectives is probably due to the principle
involved; i_.e_. , to will to do a thing implies by logical inference the
belief in the possibility of the thing being done. Likewise, where the
belief in the possibility or practicability is weak, the strength of
p\arpose and perseverance is likewise likely to be weak. But the con
verse is likewise true, that the greater the belief, the greater the
desire, the greater the devotion, the greater would be the probability
of the accomplishment. Evidence of this may be seen in every avenue
of man's endeavor through the history of the race. The discovery of
America ^by Columbus , the coming of the Pilgrim Fathers , the cause of
freedom and liberty in the Revolutionary and Civil Wars , the inventions
of the airplane, automobile, submarine, the development of atomic
energy, and now the exploration of outer space are all illustrations of
Hume, Essays , Moral , Political, and Literary, ii., p. 380, as
quoted by Hastings, op. cit., pp. 30-31.
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later on.
A contrast between natural and religious faith may be seen in
the life of a child. From earliest consciousness the child has learned
to look to the parents for the supply of all its needs, physical and
emotional. To the child tlie parent is the all-powerful great supplier
and this concept is built upon its own experience with the parents.
But the time will come in the life of the child when the parent needs to
lead the child's faith beyond the parent to the All-powerful Great
Supplier who is also the proper object of reverence and worship. Thus,
what had been all along a natural faith in the parent, when applied to
God becomes a religious faith with a true religious object in God."^^
I imprinted on my daughter the idea of Faith , at a very
early age . She was playing one day with a few beads , which
seemed to delight her wonderfully. Her whole soul was absorbed
in her beads. I said� "My dear; you have some pretty beads
there." "Yes, Papa!" "And you seem to be vastly pleased with
them." "Yes, Papa!" "Well now, throw them behind the fire."
The tears started into her eyes . She looked earnestly at me ,
as though she ought to have a reason for such a cruel sacrifice.
"Well, my dear, do as you please; but you know I never told you
to do anything, which I did not think would be good for you."
She looked at me a few moments longer, and then summing up all
her fortitude�her breast heaving with the effort�she dashed
them into the fire. "Well," said I: "there let them lie: you
shall hear more about them another time ; but say no more about
them now." Some days after, I bought her a box full of larger
beads, and toys of the same kind. When I returned home, I
opened the treasure and set it before her: she burst into
tears with ecstasy. "Those, my child," said I, "are yours,
because you believed me , when I told you it would be better
for you to throw those two or three paltry beads behind the
fire. Now that has brought you this treasure. But now, my
dear , remember , as long as you live , what FAITH is . I did all
this to teach you the meaning of Faith. You threw your beads
Upham, op. cit., pp. 28-29.
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this truth.
RELIGIOUS FAITH
The importance of the development and strengthening of natural
faith has been shown. But it is in the realm of the religious that
14
faith is of greatest importance , as noted above . Since man is of
both the material and the spiritual worlds, he is in need of a faith
that is applicable to both the natural and to the supernatural worlds.
The proper adaptation of man to both worlds can be brought about only
through the harmonious relationship made possible by faith, natural and
religious or spiritual. Not that they are really of two different kinds
but of different objects as both Hastings and Upham point out. "Faith
in its religious sense is of the same kind as faith in common life. It
is distinguishable only by its special object and its moral intensity.
While natural faith is concerned with the things of the natural world,
religious or spiritual faith is concerned with the things of the
spiritual.
It should be noted here that reference is made to religious or
spiritual faith in general, not that which is known as the gift of
faith or the assurance of faith, which latter not only have their
object in God but also their complete source in God, as will be seen
Thomas C. Upham, The Life of Faith (Boston: Charles H. Peirce,
1847) , pp. 20-23.
14
Schoberlein, loc. cit.
�'�^Hastings, The Christian Doctrine of Faith, p. 102; cp.
Upham, op. cit., p. 27.
25
away when I bade you, because you had faith in me that I never
advised you but for your good. Put the same confidence in God.
Believe every thing that He says in His word. Whether you
understand it or not, have faith in Him that He means your
good. 17
Such favorable experiences are a key in the development of a
strong and stalwart faith. For as the repetition of such experiences
occur, individual faith enlarges and the willingness to trust in the
parent or in God continues to increase even in the absence of complete
understanding or elements contrary to understanding and reasoning.
Such an attitude is necessary in parent-child relationships, but how
much more is the requirement in spiritual relationship where the consola
tion or assurance of the tangible is absent. Children such as this one
above have been fortunate indeed to have had the instruction as well as
the illustrations in vital living religious faith, and parents such as
this father are fortunate to observe the assured performance brought on
by the training in godliness , rather than just the telling or teaching
that only informs or instructs children without the living examples .
FAITH AND EMOTION
That faith is the prime factor and the common denominator in all
of life, whether it be natural or spiritual, has been noted. From this
it may be reasoned that faith is also basic to emotion and feeling.
That which is believed becomes the basis for one's reaction, part of
which reaction involves such attitudes expressed as joy, happiness,
Richard Cecil, as quoted by Upham, op. cit., p. 29.
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elation or sorrow, fear and grief. Especially is this known to be
true in the area of personal relationships. The regard, respect and
affection people have for one einother is dependent directly upon what
is believed to be true about one another. The confidence and esteem
v/ith which one holds a fellow man turns in time to pity or even
contempt if it is discovered true that the one has been living the life
of a rascal and a rogue. And the same thing holds true in the religious
or spiritual realm. The attitude toward and reaction to God depends
18
directly upon what is believed about God. This fact has been readily
observed throughout the record of the miracles of Jesus. For example,
his reply to the cry of the two blind men was, "According to your faith
be it unto you" (Matt. 9:29). Because they believed that Jesus v/as
able and willing to meet the need, they called out persistently for
mercy. Jesus further pointedly asked, "Believe ye that I am able to do
this?" (v. 28) and because they believed, their request was granted,
and they spread his fame abroad.
Paul has made a very interesting association in his writing to
the Romans where he said, "... and shalt believe in thine heart . . .
For with the heart man believeth unto righteousness; and with the mouth
confession is made unto salvation" (10:9-10). Paul has said that the
faith that effects a right relationship with God is more than just that
of mental assent, intellectual agreement, but an act of faith by the
whole person symbolized by the use of the term "heart."
Upham, op. cit., pp. 52-53.
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Quite similar to this "faith of the heart" is the phrase he
used in Galatians 5:6: "In Jesus Christ neither circumcision availeth
any thing nor uncircumcision, but faith which worketh by love." The
following exposition may be quite helpful here.
The apostle, . . . means, not "faith through love doing works
of beneficence," but "faith evincing its vitality and power
through the love which it begets in us;" "faith by love operative
and influential." Love is not contemplated as a separate acting
of the Spirit, added on to faith as it were by an extrinsic
effort of the soul, but as a product of faith itself, by which
faith exerts its own internal energy. The apostle's meaning
becomes clearer if we consider the object on which the justifying
faith of the Christian fastens. This the apostle describes in
this Epistle as Christ, "who gave himself for our sins;" "who
loved me and gave himself for me" (ch. i.4; ii.20). . . . Thus,
the apostle evinces how in his own case faith through love became
operative and influential. Christ's love to himself, on being
realized by him, awakened in his soul a sentiment of grateful
affection to his Redeemer, which was so strong and influential as
thenceforward to sway and regulate the whole of his life. . . .
But this we can affirm: in proportion as our faith in Christ's
being our reconciling Redeemer is vivid and real, in that propor
tion is it energizing and transforming. It is in its own nature
essentially love-inspiring and consecrating. It argues a miser
able defect in our faith when we have to supplement, as we so
often must, its vitalizing power by injunctions and restraints of
"the letter" and "the Law;" so far as it is so with us, so far we
live as "bondmen" and not as "free." If "the Son makes us free,
then are we free indeed;" and this is how He makes us free�He
imparts to us the gift of love to Himself; and that makes obedience
to be no longer a constrained service, but a very instinct of our
nature . 20
In quite a different vein is the interpretation of Emil Briinner
in his volime of the relationship of faith, hope and love as foiond in
the Epistle of Paul to the Corinthians. His approach is entirely
19
Upham, The Life of Faith, p. 54.
20
Prebendary E. Huxtable, "Galatians," The Pulpit Commentary
(New York: F\ink and Wagnalls Company, 1913), pp. 242-43.
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related to the element of time.
We have seen, so far, that faith is a relation to God's
act of revelation and redemption in the past and that hope is
the expectation of what God will do in the future. Now we have
to show that love is the way by which God changes our present. ^1
It may be entirely possible that this interpretation has some validity
to it and that the three qualities bear a chronological relationship to
each other. Yet it cannot be denied that each of them is an ever-
present requirement in the life of any Christian. Brunner summarizes
the relationship of faith, love, and hope in the following:
Faith is the bank by which we receive love , the way in which
we receive God's revelation. Faith is nothing other than the
vessel into which God pours his love, and therefore nothing in
itself. Faith is nothing in itself but the openness of our
hearts for God's love. Thus faith and love not only are insepar
ably related, but become one with each other. . . . But faith and
hope have their real content in the love of God revealed in Christ.
That is what they are about. Faith and hope are about God, about
the God of love, about God's love. Therefore they are nothing in
themselves ; they are something only by their relation to love .
That is why Saint Paul says that the greatest among them is love.
Not the most important� they are equally important, as we have
seen. But love is the real siibstance of faith and hope.22
FAITH THE BOND BETVJEEN GOD AND MAN
Of all the possible considerations concerning the matter of
faith, probably none is so important or worthy of notice as that more
than anything else , faith constitutes the true bond between God and
23
man. The age old problem of bridging the chasm between the Creator
21
Emil Brunner, Faith , Hope, and Love (Philadelphia: The
Westminster Press, 1956), p. 61.
22 23
Ibid., pp. 75, 77. Upham, op. cit., p. 60.
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and the created is here involved. If God is the eternal, holy,
infinite, and spiritual being, the Creator of the universe, then how
can finite man, polluted in his depravity, ever be reconciled to him?
But according to divine revelation this reconciliation is possible
through the sacrifice of the Son of God. But how can this reconcilia
tion be made effective in the heart and life of man? How can it be
appropriated to him and thus man become acceptable to God? This can
only be done by faith. God has made all kinds of promises to men cind
had them recorded in his Word� the numbers vary according to the
24
counters and the categories used, but the total is in the thousands �
for those who have placed their trust and reliance by faith in God
through the Lord Jesus Christ. "For all the promises of God in him
(Jesus Christ) are yea, and in him Amen, unto the glory of God by us"
(2 Cor. 1:20) .
The marvel of it all is the utter simplicity of this universal
condition upon which basis God offers relationship with himself. He
has simply asked that men lay aside all confidence in themselves to
meet his requirements of righteousness and holiness and accept by faith
what God has already said and provided for man's need. The act and
attitude of abandonment of self to God is what God has set as the
condition to all his wonderful grace and promises.
Herbert Lockyer, All the Promises of the Bible (Grand Rapids:
Zondervan Piiblishing House, 1962), p. 10. citing Time, 12-4-56, report
ing Principal Everet [sic] Storms 27th reading of Bible, counted 7,487
promises from God to man, others brought total to 8,810.
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Perhaps the purpose or reason for this great truth is best
expressed in the prayer of Jesus and this commentary about it.
. . . the great business of the creature is, . . .to act in
concurrence with God, to harmonize with God. This was the
prayer of the Savioiir, "as thou. Father, art in me, and I in
thee; that they also may be one in us . " To express the whole
as simply and briefly as possible, the s\m of religion is unity
with God. And this unity, which cannot exist without the con
currence of the creature, is secured by faith. It is not
possible for God to be in union with any being, that has not
confidence in him. A want of confidence, which is the same
thing as a want of faith, is itself, disunion.''
Faith then is the bond that binds the believer to the Saviour and it
does so without giving or producing merit on the part of the believer.
For to have abandoned one's own efforts at spiritual merit or character
and to have received from another what has been provided of himself,
not only leaves no grounds for boasting and self pride but draws the
receiver into greater likeness with the giver, since that which has been
26
received is of the spirit and essence of the giver. This has God
declared to be exactly what he wants (Eph. 2:8-10, 19-22). With this
object in view, it is no wonder that the writer to the Hebrews declared,
"But without faith it is impossible to please him (God) ," when faith
is the means of the believer's receiving the Father's likeness.
FAITH AND JUSTIFICATION
The truth referred to earlier from Habakkuk 2:4, "the just shall
Upham, op. cit., pp. 60-61.
Ibid.
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live by his faith," and repeated in both Romans (1:17) and in Hebrews
(10:38) has not always been a popular one. For many decades it has
seemed to be in disfavor in much of mainline Christiandom, until the
recent advent of small groups and special fellowships. Yet the
subject is at the very heart of man's relationship with God; therefore
it can be second to none.
Of all questions that can occupy the mind of man none is more
important than this: "How do I stand with God?" To dismiss it
as vmimportant and unpractical, is to dismiss as \inreal the one
great Reality to which our personality, as distinct from our
senses, responds. To evade it by vague statements about an All-
loving Father, who will put things right in the end, is to dis
honour God. A generation brought up on these statements is now
groping painfully to restore its sense of "the Majesty and
Mastership of God." If "the modem man does not worry about his
sins," this is a proof not of his progress, but of retrogression.
With all its faults and mistakes the sixteenth century was alive
to the reality of God, and it is our v;isdom to discover the great
truths which underlay its scholastic terminology.- and to state
them afresh to ourselves in terms of modern thought. ... If
God is real, and I am real, every other inquiry is in fact
secondary to the inquiry, "How do I stand with God?27
The answer of Scripture, of course, has been an unequivocal "the
wages of sin is death; but the gift of God is eternal life through Jesus
Christ our Lord" (Rom. 6:23) . This gift of life through, or by means
of having been made right by Christ had been explained earlier by Paul :
But now the righteousness of God without the law is mani
fested, being witnessed by the law and the prophets; even the
righteousness of God which is by faith of Jesus Christ unto all
and upon all them that believe: for there is no difference:
for all have sinned and come short of the glory of God; being
justified freely by his grace through the redemption that is in
Christ Jesus: . . . (Rom. 3:21-24).
And even more specifically he adds, "To him that worketh, the reward is
Hastings, The Christian Doctrine of Faith, pp. 354-55.
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not reckoned as of grace, but as of debt. But to him that worketh not,
but believeth on him that justifieth the ungodly.- his faith is reckoned
for righteousness" (Rom. 4:4-5).
Hastings further explains and defines the statement of Paul in
Romans 3:21-26.
But what is the faith that justifies? . . . There faith is
in the first place defined with reference to its personal
object as the "faith of Christ," which means not the faith that
Jesus is the Christ, but rather faith in Christ as the embodiment
of Divine grace. It is fxirther indicated that that in Christ on
which the eye of faith is chiefly fixed is the redemption
achieved by His death, wherein the grace of God to the sinful
manifests itself. According to this passage, therefore, the
faith that justifies is not simply faith in God, or faith in
God's grace, or faith in the truth that Jesus is the Christ,
but faith in Jesus as one who gave Himself to death for man's
redemption, and so became the channel through which God's grace
flows to sinners. Following out this idea of faith, justifica
tion might be defined as a judicial act, whereby God regards as
righteous those who trust in His grace as manifested in the
atoning death of Christ [italics in the original] - �^^
Justification, then, is the making acceptable that which had
heretofore, been unacceptable. In fact, that is exactly how Paul
expressed it in Ephesians 1:6, "To the praise of the glory of his grace,
wherein he hath made us accepted in the beloved," by faith adopted and
29
admitted into the family and the fellowship of God.
Janies Denney uses very strong language to emphasize the impor
tance of the appeal to faith for justification of the believer in the
following :
^^Ibid., pp. 360-61,
^^Ibid., p. 360.
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The only right thing to do is to trust it, to let go, to
abandon ourselves to it, keeping nothing back. This is what
Paul means by faith. And it is the whole of religion on the
inner side, just as Clirist the propitiation, or the sin-bearing
love of God, is the whole of religion on the outer side� the
whole, at all events, of the gospel, tliat is of Christianity as
the religion of redemption from sin. When a man believes in
this sense, he does the only thing which it is right to do in
the presence of Christ, and it puts him right with God. It
really puts him right. There is nothing imaginary or fictitious
about it. Sinner as he is, his whole being comes into a new
relation to God through his faith, a relation in which there
is no more condemnation. God justifies the ungodly man on the
basis of his faith in Jesus, and there is nothing unreal about
the justification. He proclaims and treats him as one who is
right with Himself. And he is_ right with Himself. As long as
he maintains the attitude of faith he remains right, nor is
there any other attitude in which he can ever be right. Christ
makes for ever the same appeal, which demands for ever the
same response, and in that appeal and response Christianity,
including the gospel message and the Christian life is
exhausted. -^0
Another great author, J. Gresham Machen, further reinforced the
importance of justification by faith while extending the value of its
liberating qualities, but note that Machen qualified his statement that
salvation "depends only upon God" with the previous statement that "the
man who has been justified by God" is "the man who has accepted as a
free gift the conditions of rightness with God which Christ offers."
The present author ventures to state that the attitude of faith and
self-reniinciation that leads a man to accept the gift of God is the
same attitude of faith and self-renianciation that is required to retain
that free gift, as James Denney just previously noted above. If the
James Denney, The Christi an Doctrine of Reconciliation
(New York: George H. Doran Company, 1918), pp. 163-4.
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condition of attaining the possession of God's gift is faith, then the
converse is that faithlessness forfeits that gift. Machen states:
Certainly, at bottom, faith is in one sense a very simple
thing; it simply means that abandoning the vain efforts of
earning one's way into God's presence we accept the gift of
salvation which Christ offers so full and free. Such is the
"doctrine"� let us not be afraid of the word�such is the
"doctrine" of justification through faith alone.
That has been a liberating doctrine in the history of the
world; to it is due the breaking of the mediaeval bondage at the
Reformation; to it is due ultimately the civil liberty that we
possess today. And now that it is being abandoned, civil
liberty is slowly but steadily being destroyed in the interests
of a soul-killing collectivism that is worse in some respects
than the tyrannies of the past. Let us hope that the process
may be arrested in time. If we are interested in what God
thinks of us, we shall not be deterred by what men think; the
very desire for justification in the sight of God makes us
independent of the judgment of man. And if the very desire for
justification is liberating, how much more the attainment of it!
The man who has been justified by God, the man who has accepted
as a free gift the conditions of rightness with God which Christ
offers, is not a man who hopes that possibly, with due effort,
if he does not fail, he may finally win through to become a
child of God. If our being children of God depends in slightest
measure upon us , we could never be sure that we had attained the
high estate. But as a matter of fact it does not depend upon us;
it depends only upon God. It is not a reward that, we have
earned but a gift that we have received. -^^
FAITH AND CONSECRATION
That faith is intrinsic to there being a right relationship with
God has been seen; that which was begun by faith is continued and lived
by faith. A living faith will lead to a life of consecration. Perhaps
the best known and most pertinent statement here was Paul's exhortation
J. Gresham Machen, What Is Faith? (New York: The MacMillan
Company. 1925), pp. 181-82.
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to the Roman believers.
I beseech you therefore, brethren, by the mercies of God,
that ye present your bodies a living sacrifice, holy, accept
able unto God, which is your reasonable service. And be not
conformed to this world: but be ye transformed by the renev;-
ing of your minds, that ye may prove what is that good, and
acceptable and perfect, will of God (12:1-2).
In this passage Paul has emphasized the part the believer must
have in this deeper life of faith: the act of consecrating one's life
to sacrificial, holy, and acceptable service to God, and the continuing
acts or attitude of spiritual and mental renewal that the good, and
acceptable, and perfect will of God may be proved or demonstrated in
one's life.
Paul has expressed the other side of the truth in yet another
letter, that of First Thessalonians :
And the very God of peace sanctify you wholly; and I pray
God your whole spirit and soul and body be preserved blameless
unto the coming of our Lord Jesus Christ. Faithful is he that
calleth you, who also will do it (5:23-24).
Now this passage has also been prefaced with several seriously important
exhortations regarding necessary acts and attitudes for the believers.
Yet the thrust of this passage has pointed not to the obligations of
the believers but to what Paul has prayed God will do for them, or in
them. Earlier, Paul had urged them with strong words concerning God's
will for them when he wrote :
Furthermore then we beseech you, brethren, and exhort you by
the Lord Jesus , that as ye have received of us how ye ought to
walk and to please God, so ye would abound more and more. For
ye know what commandments we gave you by the Lord Jesus. For this
is the will of God, even your sanctification, that ye should
abstain from fornication : That every one of you should know how
to possess his vessel in sanctification and honor; Not in the lust
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of concupiscence, even as the Gentiles which know not God: .
. . For God hath not called us unto uncleanness , but \into
holiness. He therefore that despiseth, despiseth not man, but
God, who hath also' given unto us his holy Spirit (4:1-5, 6-7).
Now while in this last passage he has specifically mentioned the
sin of fornication, which obviously was a great problem among the
Gentiles, his basic concern was that the whole person be blameless as
he mentioned in 5:23 and under the term "body" in Romans 12:1. The
body is but the physical accommodation in this physical v/orld for the
manifestation or expression of the spirit. Furthermore, since the words
"holy" and "sanctify" have a moral quality to them when applied to
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persons and the body alone is amoral , the author had in mind primarily
the spirit of the man within and in control of the body. Therefore, it
is obvious that God's desire for man is his complete sanctity and
holiness, to which man has been called (4:7) and to which God is faith
ful to accomplish (5:24).
But this moral sanctity can only be accomplished by God in those
who wholly seek it and present or commit themselves to him for it.
Hence the serious exhortation by Paul , noted above , that the believers
"present your bodies a living sacrifice," living and capable of
expression but consecrated, wholly given over to God in intent and
purpose, to his complete will. And this consecration can be accom
plished only by faith, just as it has already been noted that justifi
cation can be accomplished only by faith.
In the Bible, Christianity is given us as a whole; but men
Thayer, Lexicon, pp. 6-7.
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are apt to take confined and partial views of it. Faith is
connected in Scripture, both with the pardon of sin and with
the deliverance from the power of sin; or, in other words, with
justification and sanctification, according to common language.
In its connexion with justification, it is opposed to merit,
and desert, and work of every description; "It was by faith that
it might be by grace, or gratuitous, or for nothing," Rom. iv.
16. Some exclusively take this view, which in itself is correct,
but which does not embrace the whole truth. Faith, as connected
with sanctification, "purifieth the heart," "worketh by love,"
and "overcometh the world," and produces every thing which is
excellent and holy, as may be seen in that bright roll which is
given in Heb. xi.33
Another truth has been noted by some authors which bears
directly in this area of faith and consecration. Not only is consecra
tion dependent upon faith, but it is also true that the degree of
personal faith is dependent upon the degree of consecration.
In other words, just in proportion as we give ourselves to
God to do and to suffer his will without reserve, just in that
proportion or degree we shall be likely to have confidence in
him; a confidence, which will receive him not only in his more
general character as God, but as the God of providence and the
God of the promises. It is especially obvious . . . that the
highest results of faith. Assurance of Faith for instance,
cannot be experienced, without a personal and specific con
secration; a consecration which is entire and without reserve."^'*
It is therefore suggested that to receive spiritual light with
a personal commitment to it in obedience produces the desirable result
of greater faith. Perhaps John had something like this in mind when he
penned the memorable words in the First Epistle, "But if we walk in the
light, as he is in the light, we have fellowship one with another, and
33
T. Erskms, An Essay on Faith, p. 9, quoted by Hastings,
Faith, pp. 387-88.
34
Upham, Life of Faith, p. 113,
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the blood of Jesus Christ his Son cleanseth us from all sin" (1:7).
Likewise Jesus when he told the account of the talents in Itotthew 25:
those whose actions expressed the conviction of their belief received
more than they previously had but to the one who did not, it was the
means of his condemnation. Here Jesus revealed the law of spiritual
progress : faithfulness to God in what one has been given will be
followed by the giving of more. The converse was likewise said to be
true, "whosoever hath not, from him shall be taken away even that he
hath" (Luke 8:18). But "be all to me according to the light, which I
have condescended to give you; and I will be all to you in return. ""^^
Just in proportion as one has sought to honor God and sought for that
honor which comes from God only, just so it will have been experienced
that faith has increased and consecration with it. Jesus also said,
"If any man be a worshipper of God, and doeth his will, him he heareth"
(John 9:31). Herein Jesus revealed the answer to the question as to
why so relatively few have lived the life of faith, have found sancti
fying grace and the assurance of love perfected in the heart, and been
in constant communion with God. Without walking in the light as Jesus
was in the light, such spiritual graces and delights have been known to
be utter impossibilities, fully accounting for the spiritual darkness
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and lack of growth m so many people's lives.
The words of William Tyndale are a fitting summary and
^^Ibid. , p. 118.
Ibid. , pp. 117-121.
conclusion to this consideration of the nature of faith.
Right faith is a THING wrought in us by the Holy Ghost,
which changes us , turns us into a new nature , and begets us
anew in God, and makes us sons of God as thou readest in the
1st of John, and kills the old Adam and makes us altogether
new in the heart, mind, will, desire, and in all the other
affections and powers of the soul� the Holy Ghost ever
accompanying it and ruling the heart.
Quoted by A. Paget Wilkes, The Dynamic of Faith (London
Oliphants Limited, 1933) , twelfth edition, p. 6.
CHAPTER 4
THE FOUNDATION AND OBJECT OF FAITH
In the realm of the physical world, a well known principle has
long been established: that every effect has had and gives evidence of
its cause, every reaction, its own action and every product, its own
producer. Thus, because of this principle man is flying today in the
age of the jet and into the age of the rocket. But this principle has
been no less true in the realm of the spiritual, and if consequences
are any judge or revealer of value, much more important and its
application far reaching.
Although the two aspects of this part of the siibject will be seen
to be distinct and different, yet their relationship is so close that
for the purpose here, they are being considered together.
THE FOUNDATION OF FAITH
Some of the religions of the world seem to have been founded
upon what men have willed or wished to believe; for example, Hinduism,
Buddhism, Islam, and others. However, in Christianity God has provided
such evidences that appeal has been made to the logical as well as the
emotional and volitional within man.
Contrasting Examples
The Scriptures themselves have provided an excellent example of
this evidence during the time of the imprisonment of John the Baptist.
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He had not only been a cousin of Jesus, their mothers having shared
together of their spiritual experiences, but John was the selected
forerunner of the Lord. He had proclaimed the Messiahship of Christ.
Yet, separated because of his arrest and imprisonment from the support
and confidence foiand in the fellowship of like-minded people, John had
found it necessary to send his disciples to Jesus with this question,
"Art thou he that should come, or do we look for another?" (Mt. 11:3).
He had long been separated from the physical and material evidences
accompanying the ministry of Christ. But Jesus chose to remind him of
them by referring to the events of that very day. "Go and show John
again those things which ye do hear and see : The blind receive their
sight, and the lame walk, the lepers are cleansed, and the deaf hear,
the dead are raised up, and the poor have the gospel preached to them.
And blessed is he, whosoever shall not be offended in me" (Mt. 11:4-6).
Christ did not tell John what to believe but he did give to him the
evidence for a foundation upon which his belief could rest.
That this was Jesus' consistent practice and that this is the
principle upon which Christianity has been built would seem to be
obvious enough. But there are many who have made continuing objections
on the groiands that although they would like to be able to believe in
Christ and the Gospel, yet they have found it impossible because they
have not had sufficient evidence in which to believe; their doubts and
intellectual objections or reservations are barriers to their attempts
to believe.'^
Upham, The Life of Faith, pp. 37-38.
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While the present author was chaplain on the U.S.S. NORTON SOUND
(AVM-1) a case of this kind was presented. Steaming back from a
missile shoot one day, a fellow officer dropped into the office. In
the course of the conversation, the chaplain prayerfully inquired con
cerning the man's relationship to God. His answer was that he knew
about the way of salvation through Jesus but that it required belief in
him as Lord and in the Bible, and this he could not bring himself to
accept; he foimd too many reasons for doubt and disbelief. The chaplain
was led to present to him the words of Jesus recorded in John 7:17, "If
any man will do his (the Father's) will, he shall know of the teaching,
whether it be of God or whether I speak of myself." He also asked
whether this man would be willing to pray with the chaplain that God
would make it possible for him to be willing to believe. The man hung
his head a moment, then finally raised it with a faint grin on his face,
saying that he was not willing. The real problem had been touched.
The man was not willing to believe because then he would stand con
demned before his own conscience and before God and he was not willing
to make any change in his conduct and way of life. As Nels Ferre' has
said, "We cannot believe , for a good peirt, because we will not do the
truth. "^
Witness of Nature
The problem then with many has not been mere intellectual doiibts
2 "
Nels F.S. Ferre, Pillars of Faith (New York: Harper and
Brothers, 1948) , p. 23.
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and reservations; the problem has been persistent and willful unbelief.
Men have consistently closed their eyes to the evidences and goodnesses
of God all cibout them in every day life. Paul made this point in his
appeal on Mars Hill:
We preach unto you, that ye should turn from these vanities
unto the living God, which made heaven and earth, and the sea,
and all things that are therein; who in times past suffered all
nations to walk in their own ways. Nevertheless, he left not
himself without witness, in that he did good, and gave us rain
from heaven, and fruitful seasons, filling our hearts with food
and gladness (Acts 14:15-17).
Again, he made appeal to this same truth in the beginning of his
great treatise on justification by faith.
Because that which may be known of God is manifest in them;
for God hath showed it unto them. For the invisible things of
him from the creation of the world are clearly seen, being
understood by the things that are made, even his eternal power
and Godhead; so that they are without excuse; Because that,
when they knew God, they glorified him not as God, neither were
thankful; but became vain in their imaginations, and their
foolish heart was darkened (Ro. 1:19-21).
As the Master Craftsman, God has engraved evidences of himself
and his nature in all of his works and working, but as someone has said,
"There are none so blind as those who will not see."
Yet, for those who will see and will believe, the witness of
nature has been enough. The testimony of missionaries has been that
there have been those who without Bibles, without missionaries, without
any other outside message, have come to know God through the witness
that God has placed in his physical and human creation. The experience
of David Brainerd, missionary to the North American Indians near the
Forks of the Delaware was just such a case.
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Brainerd had met an Indian unlike any other "heathen" he had
met before. The man had lived just like the others until four or five
years before when he had become very distressed about his conduct and
that of the other Indians. Finally he was in such distress and guilt
that he retired alone to the woods where he spent several months in
solitude but seeking satisfaction of the Great Spirit of whom he had
but an idea from nature and his own spirit and intellect. At length,
God brought peace to his heart and showed him what he should do. Since
that time the man had tried to please and serve God and witness to his
fellow men. The man had built a small house, adorned with various
images, consecrated to religious use and to his devotional life. The
man was of "iincommon courtesy," very "sincere, honest and conscientious."
He would try to dissuade his fellow Indians from their strong drink and
many other sins, but when unable, v/ould retire to the woods in tears.
He was often derided by the others for his zeal and attempted reforms
but Brainerd was deeply impressed by his xincommon temper and disposi
tion. This and the experience of other missionaries would confirm the
truth that God is faithful who both calls men and performs in those who
answer, his will.
Witness of Human Experience
It has seemed evident that human nature bears a unique stamp of
divine recognition for men everywhere, in every land and in every tribe
As told by Upham, Thg. Life of Faith, pp. 99-101.
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have been known to recognize and worship some conception of the
Supreme Power. Quaterfages and Tiele affirm this, the latter having
stated, "No tribe or nation has yet been met with, destitute of belief
in any higher beings, and travelers who asserted their existence have
been afterward refuted by the facts. "^
However, it must be remembered, for most people the concept of
religion that is theirs, has been "inherited" from the generations
preceding in some sense like much of the rest of the culture. Parents,
teachers, pastors have all borne their witness pro or con. Yet each
individual bears a personal responsibility before God for his own
spiritual condition. To this end the Apostle John exliorted his readers,
"Beloved, believe not every spirit, but try the spirits whether they
are of God" (1 John 4:1). For most men this proof has had to be less
5
theoretical and more practical.
If by practical experience they find that Christianity has
a real spiritual efficacy; if they find that a living Christian
faith is a light of guidance in the perplexities and mysteries
of life; if they find in it a moral inspiration, victorious
alike over weakness and sinfulness within and over tlie antagonism
of evil without; if they find in it an unfailing comfort in sorrow
and disappointment, and an undying hope of future victory and
happiness; if, above all, they realize through it a true spiritual
communion with the Divine� then they seek no further. In the
words of Holy Scripture they "have tasted that the Lord is
gracious," and it is enough, and more than enough, for them.
How His grace works in the soul and why it was needful that it
should work in the way which the gospel proclaims, they may not
clearly see. But for this knowledge they can afford to wait.
There may be for them still many unsolved mysteries of God and
Tiele, as quoted by Wiley, Christian Theology, I, pp. 107-8
Hastings, Faith, 303-4.
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man, and many perplexities which are severe trials of their
faith. But if in spite of these they have what they find to
be "a lantern to their feet and a light to their path," they
are rightly content to follow it. There is a true insight in
those well-known words :
I looked to Jesus , and I found
In Him my Star, my Sun;
And in that light of life I'll walk
Till travelling days are done. 6
Herein lies the ultimate ground of assurance of salvation: a
personal consciousness of present life in Christ. So it has been with
the great witnesses of the faith down through the ages, as well as with
the not so great or well known. The letters and sermons of Paul are
full of all kinds of things but they all start with and rest upon his
great experience on the Damascus road and contain this thought, "Vfnen
it pleased God to reveal his Son in me" (Gal. 1:16). The writings of
the great theologian Athanasius have shown the same trait; argument and
reasoning are there but also the centrality of his personal spiritual
intiiition; he knew that his Saviour was the Lord God of all the
universe. This has been a similar truth with "every great religious
leader of the Christian people," their "driving power" has come from
direct commimion with God, and commiinicated to others that God has
7
somehow revealed Christ to them to be revealed to others.
So it was with Luther and the Reformation , in which he was
the leader. Its driving power was a great religious experience,
old, for it has come to the people of God in all generations,
and yet new and fresh as it is the nature of all such experiences
to be. He knew that his life was hid with Christ in God in spite
^Ibid., pp. 304-5.
''ibid. , p. 324.
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of all evil, in spite of sin and sense of guilt. His old
dread of God had vanished, and instead of it there had arisen
in his heart a love to God in answer to the love which came
from the vision of the Father revealing Himself. He had
experienced this, and he had proclaimed what he had gone
through; and the experience and its proclamation were the
foundation on which the Reformation was built. Its beginnings
were not doctrinal but experimental . ^
Witness of the Word
But the great testimony of God for himself has been in his Word,
the inspired record of God's manner of dealing with men and of his
message to them, both in word and in Flesh- "He hath the witness in
himself" (1 John 5:10) has been said of the believer, and so likewise
with the Bible. Considering the early and extensive period of mankind
during which it was composed, the nature of the remarkable events which
have been recorded in it, the imposing character of the moral and
religious doctrines which it has proclaimed, the illustrations of the
doctrines in the lives and actions of the men such as the world had
never seen before and was not worthy, the candid mind cannot fail to
acknowledge that the Bible is a book of which God himself must have had
some most remarkable part. It certainly has seemed beyond belief, that
the Bible, independent of the external evidence of miracles, and the
things contained in the Bible could have come into existence without
God. Here is the record of God's proclamation of himself, in the
language of both word and deed, in both precept and practice, and which
has not failed to be understood in its essential message, by the
Ibid. , p. 325 .
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sincerely inquiring mind.
Although the Bible is not necessary as a foundation for the
assurance of faith,^ yet it is true always that faith comes by
hearing, and undoiibtedly "hearing" comes usually from the Bible.
What one hears is the gospel of God. Holy Scripture teaches us
the greatness and the hopelessness of our sin, the tender mercy
and loving compassion of God, His purpose of salvation, and the
gift of Jesus Christ. Holy Scripture also declares to us the
arrival of the Son of God within our race by the Incarnation,
His life of perfect obedience and law-keeping. His passion and
His death. Holy Scripture also explains to us that in His life
and death Jesus was a representative of the human race, and that
by His resurrection and ascension and endless intercession He
has become our Saviour, and Holy Scripture lays down with the
utmost clearness, and with overflowing grace, the excellence of
Jesus as the Friend and Lord and Redeemer of the human soul.
Finally, the voice of God through Holy Scripture appeals to
each man that he should make no delay and have no hesitation,
but should make haste and instantly commit himself into the
hands of Christ. We are commanded and encouraged to believe
throughout the length and breadth of the Bible , and therefore
every man is justified in this trust, and any one refusing to
trust is condemned. 10
The Bible has been regarded as God's proclamation to mankind,
who have rebelled against him and pursued their sinful ways, that he
is still God and will be the God of all those who retxirn to him and
acknowledge him to be their Lord and their God. Contained within
Scripture are abundant promises as to God's willingness to assist all
who sincerely seek to know him in order that they may do his will. In
many differing ways God has said that to those who seek him, they shall
be foiind of him (Jer. 29:13). God has placed within Script\ire
sufficient evidences and experiences of people that for those who wish
9
The author had referred earlier to examples of conversions
such as foiand on pages 40-41 above and may have had this in mind here,
10
Hastings, op. cit., p. 312.
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to know God, there is abundance, but for those who choose to disbelieve,
nothing is enough. But for those whose will is to believe and trust
God, the Scriptures are a veritable mine and treasure house of wonder
ful things God has provided.
How strong are the arguments . . . "to persuade the heirs
of promise, to put their whole trust and confidence, in the
faithfulness of their God! who, having provided an infinitely
glorious and everlasting inheritance for them, was willing to
make it over to them in the strongest manner of conveyance; and,
therefore, he has given them the promise and the oath of God,
which cannot possibly change or alter that their faith might
never doubt or waver, and their hope might at all times be sure
and steadfast. And until he bring them to the inheritance
itself, he has given them many sweet and blessed promises of
all things needful for their temporal and spiritual estate,
upon which he would have them not only to live comfortably at
present, but also to receive them as part of the inheritance
allowed them for their maintence, till they come to age, and
enter upon the possession of the whole. And what God intended
in his promise and oath, has its effects in a good degree among
those who have the word of God abiding in them. They cast
their anchor where he commands them, and they are not only safe,
but also in time of greatest troubles and temptations, have
strong consolation. When enemies come, corruptions arise and
difficulties are in the way; they have a promise, and a promise-
keeping God to depend upon. Whatever straights they are in, the
word abiding in them brings some promise of support and deliver
ance; the promise shows what God has engaged to do, and faith
receives the fulfilling of his engagements. When they draw nigh
to God in duties in ordinances , they know what he has promised
to them that wait upon him, and they judge him faithful who hath
promised; and lo , he is present with them. In short, while they
live like themselves, as the heirs of promise, they are preserved
from all evil , and want no manner of thing because the means used
to deprive them of their happiness , are overruled of God for the
establishing it. The enemy rages against them, but in vain. "-'-�'�
In the book of Hebrews, chapter eleven, have been recorded many
examples, both men and women, of living faith in God, the kind of
�'"^Romaine, Treatise of the Life of Faith, quoted by Upham,
The Life of Faith, pp. 105-6.
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faith that Romaine has described above. These people have lived and
conquered through faith, but the majority of those mentioned in that
chapter lived before there was a recorded word; theirs was a faith in
God through the proclaimed word, proclaimed through the words and works
of others who were faithful to the God who chose to reveal himself to
those who would hear and heed that revelation and pass it on faithfully
to others. The Bible is replete with the lives of the faithful and
this kind of living word has continued fortunately down through the
history of the Christian church, generation through generation, the
light of God in Jesus Christ shining brightly in them until the lives
of others were lighted and the flame became strong and bright.
The foundation of faith then is knowledge, knowledge of God
gained in nature , in the experience of men and women of God , and in the
recorded word of God's revelation of himself and his relationship to
men.
At the root, then, of faith in God, as taught in the Bible,
is simply theism: the belief, namely, that the universe was
created and is now upheld by a personal Being upon whom it is
dependent but who is not dependent upon it. God is, indeed,
according to this Christian view, immanent in the world, but He
is also personally distinct from the world, and from the finite
creatures that He has made. The transcendence of God�what the
Bible calls the "holiness" of God� is at the foundation of
Christian faith. The Christian trusts God because God has been
pleased to reveal Himself as one whom it is reasonable to trust;
faith in God is based on knowledge.
Paul has expressed it thus: "So then faith cometh by hearing,
and hearing by the word of God" (Rom. 10:17).
Machen, What Is Faith?, p. 65.
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Faith Based on Knowledge
There can be no reasonable objection to the declaration that the
true foundation of any adequate faith must be found in knowledge. At
least most occidental minds require a rational basis for a confidence
and conviction of any adequate proportion. "As a matter of fact all
true faith involves an intellectual element; all faith involves know-
13
ledge and issues in knowledge." Yet, this knowledge which is the
requisite of faith is not beyond the grasp of any hmnan being. As has
been shown, knowledge of God is readily available in the world of
nat\jre, and John testified that Christ "was the true light which
lighteth every man that cometh into the world" (John 1:9). This indi
cates that every man has a knowledge of God to a degree within himself,
as has been already discussed. But further than this, "God has made us
14
capable of receiving knowledge which he wishes us to know." Thus,
the entire realm and sphere of salvation has neatly fit together. God
has so ordained that the knowledge of Him should be throughout the
whole earth and that the knowledge of Him should be the basis of faith
in Him. The possibility of faith then becomes attainable to all mankind
and, thus, salvation is free and open to all who will place their faith
in God. Man's salvation is then dependent upon faith in God which in
turn is dependent upon knowledge of God.
15
"Now faith always is the result of the vision of God." This
�"�^Ibid., p. 40. �'�'^Ibid., p. 51.
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G. Campbell Morgan, The Triumphs of Faith (New York: Fleming H,
Revell Company, 1944), p. 182.
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truth was seen in the account of Elisha and his servant at Dothan.
But this "vision" need not be one of ocular perception, nor is such
usually the case. A "vision" can be one of mental stimulation apart
from the senses and thus a mental conception, which may be more often
the situation. In either case, the thoughts of the mind are immediately
involved. "Our faith in God, despite all that is said, is indissolubly
16
connected with what we think of Him. " Thus , faith and knowledge can
never be separated but are mutually dependent upon each other and when
related to God as revealed in Christ issue in love and good works,
which in turn develop more knowledge and faith.
This relationship between knowledge and faith in God can be
developed in three ways: 1) Contemplation of God's works in nature,
2) By communion with the voice of his Spirit within, and 3) Through the
17
observation and experience in the Bible. This last is especially
important, for "the true food of our souls is God's commandment which
18
is only another name for God's will." There can be no question about
the proposition that the quality and quantity of faith in God and in
his Word is not only in direct proportion to the extent of the
experiences with God but this same faith is also an indicator of the
extent of those same experiences.
�'�^Machen, op. cit., p. 75.
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Machen, loc. cit.
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Upham, op. cit., p. 249.
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Personal Faith and "Demythologization"
Thus, faith in God becomes and is a very personal thing between
the believer and his Lord and is dependent upon the believer's know
ledge of and his experiences with his Lord; these, in turn, are
dependent upon the believer's concept of God, which concept is
ultimately based upon the self-revelation of God, both the revelation
in the world of nature and the revelation in the Word. With respect to
the personal element of this faith, Machen states in relation to Hebrews
11:6 ("He that cometh to God must believe that he is and that he is a
rewarder of them that diligently seek him") that "Christian faith is of
19
a person and in a person." Concerning the siabjective aspect of this
same element of faith, Tillich states:
Faith is the state of being ultimately concerned: the dynamics
of faith are the dynamics of man's ultimate concern. . . . Faith
as ultimate concern is an act of the total personality. It
happens in the center of the personal life and includes all its
elements. Faith is the most centered act of the human mind. It
is not a movement of a special section or a special function of
man's total being. They all are united in the act of faith.
Now this personal faith, this "ultimate concern," which demands
subjectively an act of one's total personality, also demands objectively
total integrity in the truth which it possesses, since it cannot possess
totality of truth. Therefore, faith is not only in a person but
involves the acceptance of a proposition, as Machen continues, "It is
Machen, op. cit., p. 46.
20
Paul Tillich, Dynamics of Faith (New York: Harper and
Brothers, 1957), pp. 1,4.
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impossible, according to the Epistle to the Hebrews, to have faith in a
21
person without accepting with the mind the facts about the person."
Yet the celebrated professor quoted above makes quite a statement
about the integrity and truth of God's revelation in the Bible.
Monotheism also falls under the criticism of the myth. It needs,
as one says today, "demythologization." This word has been used
in connection with the elaboration of the mythical elements in
stories and symbols of the Bible, both of the Old Testament and
the New Testament�stories like those of the Paradise, of the
fall of Adam, of the great Flood, of the Exodus from Egypt, of
the virgin birth of the Messiah, of many of his miracles, of his
resurrection and ascension, of his expected return as the judge
of the universe. In short, all the stories in which divine-
human interactions are told are considered as mythological in
character, and objects of demythologization.
Lest the professor or the present author be misunderstood or there be
any question in the mind of the reader as to what the professor had in
mind, his own explanation is also given.
The resistance against demythologization expresses itself in
"literalism." The symbols and myths are xmderstood in their
immediate meaning. The material, taken from nature and history,
is used in its proper sense. [Italics not in the original.]
The character of the symbol to point beyond itself to something
else is disregarded. Creation is taken as a magic act which
happened once upon a time. The fall of Adam is localized on a
special geographical point and attributed to a human individual.
The virgin birth of the Messiah is understood in biological
terms, resurrection and ascension as physical events, the
second coming of the Christ as a telluric, or cosmic, catastrophe.
The presumption of such literalism is that God is a being,
affecting the course of events and being affected by them like
any other being in the universe , Literalism deprives God of
his ultimacy and, religiously speaking, of his majesty. It
draws him down to the level of that which is not ultimate, the
finite cind conditional. In the last analysis it is not
21
Machen, op. cit., p. 47.
22
Tillich, op. cit., p. 50.
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rational criticism of the myth which is decisive but the
inner religious criticism. Faith, if it takes its symbols
literally , becomes idolatrous 1 [Italics not in the original.]
It calls something ultimate which is less than ultimate.
Faith, conscious of the symbolic character of its symbols,
gives God the honor which is due him.^^
The point of the professor as to the use of symbolism in the
Bible is well taken, for the Bible, being of Oriental origin, speaks in
the language and symbolic thought forms of the Oriental mind. But to
state that the elements of revelation which constitute cornerstones of
the Christian faith and doctrine, such as, the virgin birth of Christ,
the resurrection, ascension, and second coming of Christ as the judge
of the universe , to state that such revelations as these are "mytho
logical in character" and are "objects of demythologization" is to
attack the very foundation and content of Christian revelation and
belief. It is to cast a curse and an anathema on the simple faith
which Christ said was required of all those who would enter the Kingdom
of God (Mt. 18:2; Mk. 10:15; Lk. 18:17). It seems impossible to
reconcile this view with the teachings of Christ and of the New
Testament writers .
This view reeks strongly of the old English Deism. Likewise, it
would remove from the Bible all elements of the supernatural , to the
delight of many professors of religion, along with the "false shepherds"
and the spurious group of cults. Machen offers a sharp and delightful
contrast to the above.
^Ibid. , pp. 51-52.
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The truly penitent man rejoices in the supernatural; for he
knows that nothing natural can possibly meet his need. He
rejoices even in the new consciousness of the uniformity and
unity of nature which has been so widely disseminated by modern
science; for that uniformity of nature only reveals with new
clearness the sheer iiniqueness of the redemption offered by
Christ. 24
This is the language of faith, the language of experience with God, of
confidence in Him as Truth and in his Word as the revelation of Truth.
But for the Bible to be true and for it to be accepted and acknowledged
as truth are two entirely different things. The latter is only wrought
by the Spirit of God as Paul says in First Corinthians 2:14: "But the
natural man receiveth not the things of the Spirit of God: for they
are foolishness unto him: neither can he know them, because they are
spiritually discerned." Again Machen speaks directly to the heart of
the matter.
But for a thing to be true is one thing and for it to be recog
nized as true is another; and in order that Christianity may be
recognized as true by men upon this earth the blinding effects
of sin must be removed by the Spirit of God; and the Spirit
chooses to do that only for those whom He brings by the new
birth into the Kingdom of God.^-^
This transformation by the Spirit of God is only possible as the
person willfully humbles himself. Human pride never commends itself
before the Almighty God. Except a man will humble himself as a little
child, except he will renomce his own self- righteousness , repent from
his dead works and accept in faith God's revelation and way of
salvation (Heb. 6:1) , there remains no hope for him. Total commitment.
24
Machen, What Is Faith?, p. 134,
^^Ibid., p. 135.
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reliance and trust in God is demanded for salvation. "What mars the
simplicity of the childlike faith which Jesus commends is not an
26
admixture of knowledge, but an admixture of self-trust." Childlike
faith is always marked by helplessness and the ever-ready willingness
to receive the offered gift. God has already offered man knowledge of
Himself, which knowledge, if received and obeyed, will lead man un
erringly into the way of God's salvation "not to be repented of"
(2 Cor. 7:10). Thus knowledge is the source of faith, the knowledge of
God, that knowledge revealed in all the world but especially in the
Word of God and in the Christ, the living "Word" of which the recorded
Word testifies.
The childlike simplicity of faith is marred sometimes by ignor
ance, but never by knowledge; it will never be marred�and never
had been marred in the lives of the great theologians�by the
blessed knowledge of God and of the Saviour Jesus Christ which
is contained in the Word of God. Without that knowledge we
might be tempted to trust partly in ourselves; but with it we
trust wholly in God. The more we know of God, the more un
reservedly we trust Him; the greater be our progress in theology,
the simpler and more childlike will be our faith. ^7
THE OBJECT OF FAITH
The previous discussion concerning the soiirce of faith touched
briefly and in part upon the object of faith; it is this concern about
the object of faith which is now considered. This is probably the most
important aspect of faith for herein is the heart, the guide and
^^Ibid. , p. 95,
^"^Ibid., p. 96,
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governor, the sum and siibstance of religious truth.
As intelligent, responsible, and moral beings, the object of
total confidence and belief must be above and beyond the material realm
which is so familiar. "The basal fact about faith is that all faith
has an object; all faith is not only possessed by someone, but it
28
consists in confidence iri someone . " The personal demand for a
personal faith can be satisfied only by confidence in an intelligent,
rational, and moral personal being; nothing short of this will satisfy.
But if this is to be tlie object of religious faith, then the object
must not only know the ultimate of reality, God, but be able to reveal
him to man in a comprehensible manner, one that persists with consis
tency in the integrity of truth and that can successfully bridge the
chasm between the divine and the human. These demands can only be met
by the Messiah of the prophets, the King of Matthew, the Logos and
Light of John, and by the Lord of Paul's Damascus experience.
The object of faith cannot be seen by the eyes, nor can it be
grasped by the understanding: it belongs to the realm of the
invisible, the spiritual, the divine (Heb. xi . 1, 6; 1 Pet. i.
8; 2 Cor. v. 16; John xx.29). But this invisible, spiritual,
divine, is not something unknowable: it proves itself to the
inner man. The absolute object of faith is the revelation of
God to mankind, originating in his love, and making his holiness
manifest; and the centre of this revelation, the true fulfilment
in relation to which all preceding preparations are only accom
modations to the susceptibility of the race (Luke xxiv.25, 26;
Heb. i.), is the incarnation of God in Christ. Faith, in the
absolute sense of the word, is therefore a personal and spiritual
union with Christ, through which we become one with him, as he
is one with the Father. ^9
Ibid. , p. 177.
Schoberlein, "Faith," Religious Encyclopedia, p. 796.
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This statement points not only to the qualities of the object
of our faith but also the intense and inherent need of man for just
such an object for his faith. The Bible declares both this need and
the divine satisfaction of that need.
In the Bible, then it is not merely God as Creator who is the
object of faith, but also, and primarily, God as Redeemer from
sin. We fear God because of our guilt; but we trust Him because
of His grace. We trust Him because He has brought us by the
Cross of Christ, despite all our sin, into His holy presence.
Faith in God depends altogether upon His redeeming work.-^'-'
The revelation of God in Jesus Christ emphasizes acutely the inherent
sinfulness of man and his absolute need of a redeemer. But if man is
to avail himself of God's offered Redeemer, man must acknowledge and
confess his utter sinfulness, his need of God's forgiveness and
redemption, and to accept God's way of salvation. This attitude of
need Jesus himself sets forth in Matthew 9:12-13, "They that be whole
need not a physician, but they that are sick. But go ye and learn
what that meeineth, I v/ill have mercy, and not sacrifice: for I am not
come to call the righteous, but sinners unto repentance." The
Pharisees would not accept Christ for they would not bring themselves
to the place of acknowledging that they were in need of him or anything
that he could provide for them.
A man never accepts Christ as Saviour unless he knows himself to
be in the grip of the demon of sin and desires to be set free. ,
. . In some unexpected way the hollowness and hopelessness of
their lives comes home to them; they recognize the awful guilt of
sin. And when the recognition comes, the proofs of the Christian
religion suddenly obtain for them a new cogency; everything in
Machen, op. cit., p. 87.
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the Christian system falls for them into its proper place; and
they believe. Belief in Christ, today as always, can be
attained only when there is a sense of need. 31
When a person has reached this state of self-renunciation, and
only then, is a person ready to seek for salvation outside of his own
efforts. This seeking becomes a personal and intimate thing, for then,
in this state of mind, the well-being of the person is involved; it
becomes the problem of "my sin," "my guilt," and "my salvation." Then
the person is in earnest and ready to accept God's salvation on God's
terms. Then the personal relationship can be accomplished between the
Christ, as the object of religious faith, and the seeker, as the subject
of God's free gift of salvation by grace through faith -
Faith in a person involves not merely the conviction that
the person trusted is able to save , but also the conviction that
he is able and willing to save us_; that there should be faith,
there must be some definite relation between the person trusted
and a specific need of the person who trusts. The men and women
to whom Jesus said in the Gospels (in substance or in word) :
"Thy faith hath saved thee; go in peace," all had very definite
needs that they trusted Jesus to relieve. -^^
Therefore, it has become clear that the real value of faith
rests in and is derived solely from its object. The object of faith,
in the New Testament sense, is consistently the God of grace, the
Author of man's salvation, the One in whom his hope of eternal salvation
may rest securely, because of the constancy, the changelessness , the
dependability of his character. Throughout Scripture the knowledge of
31
Machen, What Is Faith, p. 248.
^^Ibid. , p. 118.
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God and the nature of his redemptive work was increasingly revealed,
until his early promise of Genesis 3:15 is finally realized by those
whose trust was unreservedly placed in the God who was in Christ
reconciling the world \jnto himself (2 Cor. 5:19). Furthermore, such
faith found its life and strength in the gracious promises of God, and
33
the revealed truths of the Gospel he sought to share with his own.
But in believing this variously presented Gospel, faith has
ever terminated with trustful reliance, not on the promise but
on the Promiser,�not on the propositions which declare God's
grace and willingness to save, or Christ's divine nature, or the
reality and perfection of His saving work, but on the Saviour
upon whom, because of these great facts , it could securely rest
as on One able to save to the uttermost. Jesus Christ, God the
Redeemer, is accordingly the one object of saving faith, presented
to its embrace at first implicitly and in promise , and ever more
and more openly until at last it is entirely explicit and we read
that "a man is not justified save through faith in Jesus Christ"
(Gal. 2:16). If, with even greater explicitness still, faith is
sometimes said to rest upon some element in the saving work of
Christ, as for example, upon His blood or His righteousness
(Ro. 3:25; 2 Pet. 1:1), obviously such a singling out of the
ve2:y thing in His work on which faith takes hold, in no way
derogates from its repose upon Him, and Him only, as the sole
and sufficient Saviour.-^'*
33
Benjamin B. Warfield, "Faith," Dictionairy of the Bible, James
Hastings, editor (New York: Charles Scribner's Sons, 1901), p. 837.
^^bid.
CHAPTER 5
SOME FACTORS INFLUENTIAL TO PERSONAL FAITH
In the preceding chapters the Biblical terms associated with the
concept of faith , certain aspects of the nature of faith , and the true
foundation and object of faith have been considered. The concern of
the present chapter is certain factors which relate to the quality and
extent of personal faith. These factors are the outgrowth of belief in
Jesus Christ as the object and the source of faith. As personal faith
has begun to develop and increase after its initial inception, these
factors become either the "stxxmbling blocks" or the "stepping stones"
in the upward ascent.
FAITH AND THE AFFECTIONS
The scriptural sequence in the development of personal faith is
that men are first justified by faith and then, being justified, they
live by faith, as the Scripture says, "being justified by faith, we
have peace with God through our Lord Jesus Christ" (Rom. 5:1), and "the
just shall live by faith" (Hab. 2:4; Heb. 10:38). The relationship of
faith and justification has already been considered; now the concern is
faith as it relates to the personal life, that is, the living by faith.
Since the first result of justifying faith is that of love, this is the
inm:iediate concern.
Upham, The Life of Faith, et passim, pp. 190-242.
62
63
It has already been seen that without faith it is impossible to
restore the fallen nature of man to the place of acceptance before God.
As a part of man's nature, the affections too, require the operation of
faith to restore and to govern them in the life that would be lived
according to the will of God. The perversion of these natural affec
tions does not destroy all evidence of their original beauty. Human
nature would be far less lovely than it is , far less happy than it is ,
if the parent did not love the child and the child the parent, and if
there were not other domestic ties which bind together members of the
same family, and others of close relationship.
The tremendous importance of the affections to spiritual rela
tionship was revealed early in the Old Testament, where God commanded
his people through Moses: "And thou shalt love the Lord thy God with
all thine heart, and with all thy soul, and with all thy might" (Deut.
6:5). This was repeated later by Jesus (Mt. 22:37) in reply to the
question about the great commandment. On another occasion Jesus stated
a reason for the importance of proper love: "Lay not up for yourselves
treasures upon earth . . . But ... in heaven . . . For where your
treasure is, there will your heart be also" (Mt. 6:19-21). Again, John
stated, "Love not the world neither the things that are in the world.
If any man love the world, the love of the Father is not in him" (1 Jn.
2:15). Thus, there was expressed grave danger that love and affection
may be placed upon wrong objects. The experience of Francis of Sales
illustrated this.
He v/as obliged to struggle hard to overcome his two predominant
passions, anger and love . To overcome the former, he labored
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for twelve successive years, and to check the consequences of
the latter, he changed the object of his affections, by trans
ferring them from creatures to God. 2
Not only is there danger in loving the wrong object, but there
is likewise danger in loving a proper object to the wrong degree. Jesus
illustrated both of these principles in his statement about family
relationships in Matthew 10. "He that loveth father or mother more
than me is not worthy of me : and he that loveth son or daughter more
than me is not worthy of me" (10:37). Since God is the creator and the
sustainer of all things, it is only proper and safe that he require of
man to love him with the whole being. And so long as God is loved in
this degree, God will help that one to love all subordinate beings at
the right time and in the right degree. But it must be remembered that
it is faith which places God in the right relative position and that it
is also faith which keeps open the deep fountains of love that his
infinite nature claims. Again Jesus came right to this very important
truth in his explanatory accusation of the Jewish leaders : "How can
you believe, which receive honor one of another, and seek not the
honor that cometh from God only?" (Jn. 5:44). This kind of misdirected
respect and affection has been the basis of much unbelief and disbelief,
as well as conduct lacking vital moral principle. With this John
agreed in his explanatory statement: "Nevertheless among the chief
rulers also many believed on him; but because of the Pharisees they did
not confess him, lest they should be put out of the synagogue; For they
As quoted by Upham, op. cit., p. 192.
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loved the praise of men more than the praise of God" (Jn. 12:42-43).
The New Testament has been crystal clear that wrong love and
wrong loving are both to be avoided. Likewise has it been just as
clear as to what is declared to be right love and right loving. God
the Father so loved that he gave until the giving and the Gift met the
need (John 3:16). Christ loved to the extent that he became the
necessary sacrifice, the Lamb of God, able to take away the sin of the
world (Jn. 1:29). It is normal for natural love to say, as it were,
"Spare thyself" but the love that is of God is so different: "Give
thyself"�and it not only did, but it continues to do so.
Jesus himself was both the teacher and the example of this
divine love. In John 13 his words are recorded: "A new commandment I
give \into you. That ye love one another, as I have loved you, that ye
also love one another" (v. 34) . Now the first part was old, as has
been seen already above, but the later part was strikingly new. And
the whole was repeated again in John 15:12 but here it is followed by
a wonderful interpretation: "Greater love hath no man than this, that
a man lay down his life for his friends." This is complete sacrifice,
self-consuming love.
Ernest Gordon gave an account of a British Argyle fellow
prisoner of war and slave laborer, helping to build a railroad with
3
hand tools through virgin jungle in Thailand during World War II. When
Ernest Gordon , Through the Valley of the Kwai (New York :
Harper and Brothers, 1962), pp. 104-105.
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the Argyle 's work party was accused of stealing a shovel, the Japanese
guard threatened to shoot all of them unless the guilty one stepped out
and confessed. No one stepped out, and as the guard cocked his rifle
and took aim at the first prisoner, the Argyle stepped forward. Where
upon the guard in a rage beat the man to death with his rifle. When
the party, with the body of thair fallen comrade, marched back to camp
and turned in their shovels , none of the shovels was found to be
missing.
Earlier in the same volume the author described the awful , self-
centered, animal-like existence the prisoners had succumbed to in the
conditions of their slave labor captivity. Any religious expression
was limited to prayers for deliverance or escape from their daily
ration of one hand full of rice when they could work, and their labor
that was costing two hundred and fifty lives per mile of railroad built.
But in desperation, men began to turn to the Bible and to God for help
and hope, and then obedience brought both faith and love until the
whole character and spirit of the men were changed. The men began to
care about God and about each other's well-being. The author himself
became so diseased that he was dragged to the morgue for dead but his
buddies fotmd him, took him back and nursed him back to health, or at
least life again. Life had been virtually hopeless and without faith
while their love and concern had been turned inward upon themselves.
But what a change had taken place; so much so that as the Allies
advanced and Japanese casualties were brought up the railroad and into
the camp, the prisoners readily began to minister to their needs out of
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their own meager resources. Such is the relationship and interaction
of faith and love.
5
Peale and Blanton add another pertinent element to this
relationship as it is experienced in life.
The art of having faith may be developed through two suggestions ,
if they are faithfully followed: (1) the practice of simple but
habitual prayer and devotional meditation; (2) the surrender of
your life in an attitude of childlike trust to the will of God.
This they illustrate in the experience of a Chinese gentleman who was
a successfvil broker but whose life became dissipated; he lost his wife
cind his business and finally suffered a nervous breakdown. However, he
came in contact with people who had faith in God and whose love reached
out to give support and guidance.
He began a daily plan of communion with God, a wise friend
having told him that this was the way to faith. Perseverance
was difficult because of his nervous state and the dulled
condition of his mind. But he kept at it desperately, feeling
it was his last hope. For thirty minutes each morning he gave
himself to a period of meditation and asked foxir questions :
(1) What have I to thank God for during the last twenty-four
hours? (2) What sins have I committed in the last twenty-four
hoiirs? (3) What does God want me to do? (4) Whom should I
pray for? The first two questions he limited to twenty-four
hours because he felt the memory is inclined not to be specific
unless the period of analysis is short. As a result of this
practice he overcame his disability. His mind began to function
with its old-time efficiency. Today he is a happy man.
Sometimes in my interviews, when deep springs of experience
have been opened, I have clearly felt the presence of Christ.
It was so when this gentleman asserted his positive conviction
that faith in God had remade his entire life, including his
^Ibid., p. 115 ff.
^Norman Vincent Peale and Smiley Blanton, Faith Is the Answer
(Englewood Cliffs, New Jersey: Prentice-Hall Inc., 1955), p. 19.
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health and business.^
Somewhat similar is the experience of Ernest Shippam of Shippam
Limited, Chichester, England, and contained in the chapter entitled
7
"Twice Born" in Journeys In Belief. From these and similar experien
ces in every age, it has been seen that faith that works by love seeks
to commune, to reach out beyond itself to like-minded spirit. Thus,
prayer becomes a natural response of spiritual life; it will relate;
it will share; it will commune. This is so readily seen in the life of
Jesus, who, it will be remembered, said to his disciples that they
should love one another just like he had loved them. Even in the
purely hiiman relationships it is well known that the lover and the
loved one desire and delight to be together; their joy is in communion.
Although this is probably more easily experienced in the sensate realm,
yet how much more true is this relationship in the limitlessness of the
spiritual, where the spirit of man delights in communion with the Spirit
of Life. Here this fact is just noted; prayer will be considered
extensively in the next chapter.
It has been seen that love may become fixed upon a wrong object
and, likewise, that a right object may be loved to a wrong degree.
Such are to be avoided. But it is also dangerous to exercise love for
the wrong reason, especially when the objects are persons. In New
^Ibid. , pp. 22-23.
7
Bernard Dixon, editor, Joiirneys in Belief (London: George Allen
and Unwin, 1968) , pp. 191-98.
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Testament times Jesus condemned the actions of the Pharisees for loving
and respecting their own kind while despising and even hating others.
Jesus himself loved those who needed love and concern whether they were
loving and lovable, righteous or sinful. In James 2:1-9 a similar
charge has been recorded against early Christians who had special
regard and respect for the wealthy class and despite for the poor.
Here the author has leveled the charge of transgression of the law
against these guilty ones. This is not to say that each individual is
to love every one to the same degree. Individual differences in hxoman
nature and responses make this an impossibility. But where differences
do develop it must be on grounds which God can approve, having sought
his guidance in all life's affairs. Paul must have had in mind this
very kind of spiritual living for Christ when he told his readers , "And
whatever you do, do it heartily, as to the Lord and not xinto men;
Knowing that of the Lord ye shall receive the reward of the inheritance :
for ye serve the Lord Christ" (Col. 3:23-24).
The same truth has been expressed very tersely by Nels Ferre',
"When we live from Him and through Him, we also learn to live for
g
Him. " The life and teachings of Jesus have been the greatest example
of this truth. In John 5:19 he said, "Verily, verily, I say unto you.
The Son can do nothing of himself, but what he seeth the Father do:
for what things soever he doeth, these also doeth the Son likewise."
Jesus ' whole receptive attention was focused upon the Father that all
Ferre"", Pillars of Faith, p. 119.
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that he both taught and wrought might be of and from the Father. It
has been said, "What gets your attention, gets you"; it was well
demonstrated in Jesus' relationship with the Father. The result of
this reality was that in answer to Philip's request of "Show us the
Father," Jesus said, ". . .he that hath seen me hath seen the Father.
..." (Jn. 14:9) .
FAITH AND THE SUBJECTION OF THE WILL
In years gone by, faculty psychology taught that man was a
tripartite being: feeling, intellect and will; thus will was a separ
ate entity and if a man had strongly developed his will , he had great
"will power." Today modem psychology considers the will to be the
ability of the total personality to persevere , to persist in its goal
or objective. This distinction is an important one for the present
siabject. God has always wanted and looked for the cooperation of the
total person, not just a portion of a man.
Jesus himself provided the best example of completeness of
cooperation with God. His first statement was given to his disciples
by Jacob's well: "My meat is to do the will of him who sent me, and
to finish his work" (Jn. 4:34); again he repeated his purpose: "For I
came down from heaven not to do mine own will, but the will of him that
sent me" (Jn. 6:38); and at the close of his life on earth he still had
the same all-consuming passion: "Father, if thou be willing, remove
this cup from me; nevertheless not my will, but thine be done"
(Lk. 22:42). Thus was characterized the whole of his life: doing the
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will of, speaking the words of, and accomplishing the works of his
Father .
One of the lessons that may be learned from the statements above
and from the examples in the life of Jesus is that one who has sub
mitted to the union of his will with the will of God, has no wish to
deviate from the wish of God for his life, whether it be in the long
range view of vocation or profession, or the day by day decisions and
conduct. He has regarded his life as no longer his but bought by the
precious blood of Jesus and his commitment has been made to glorify God
in both his body and his spirit which are God's (1 Cor. 6:20). By the
submission of his will it is not meant that the man has no thought for
the morrow, but that the life of faith in God is lived in a continual
reference of his plans, desires, intentions, ambitions and actions to
the guidance and providence of the mighty working of God who doeth all
things well. Likewise, the man whose will has been ST�)mitted to God
has learned to live without complaint as to how and when God choses to
move in his life. His life may have come to know disappointment and
affliction; he may have suffered loss of property, position, health,
family and friends, as was the case with Job of the Old Testament but
in submission he will have found peace and quietness and silence of
9
spirit m communion with the Spirit of God.
An interesting example of this has come out of the life of
10
Helmut Gollwitzer during the past war. He was a cultured, believing
Upham, Life_ of Faith , pp. 213-14.
�'�'^Helmut Gollwitzer, Unwilling Journey, trans. E.M. Delacour
(London: S C M Press, 1953).
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German medical officer who was captured by the Russians and sent into
slave labor camps in Russia. Typical of his attitude and outlook is
this statement about his trip into eastern Russia, after already four
years a prisoner. He was reading the Epistle to the Philippians.
Nobody dared to think any more about home and repatriation.
Head and heart had had plenty of practice in suppressing such
thoughts. Anyone travelling eastward in 1949 under such condi
tions as ours , had to put away such thoughts for many years ,
perhaps for ever. Thus, with this prospect in view, I read the
words of the Apostle, who also had nothing but the coming of
Christ to look forward to, and yet whose heart had not been
hardened, but was so full of joy that he was able to pass on
this joy and courageousness to his friends. This reading
brought with it such unforgettable riches, and the words yielded
up their innermost meaning in such a way that I imagined I was
sitting beside the Apostle himself in his cell, which was
probably not much better than mine , and that he was speaking
quietly to me, closer than he had ever been before. Then my
thoughts turned to the future. The punishment camp had lost
its terrors. But who was waiting for me there? To whom was I
being sent? \<lho needed me there? Whom would I have need of?
What community, known only to God, would welcome me?-'--'-
The trusting soul that has learned to accept life's experiences
as from the hand of God, without rejection, is an object and channel of
God's love and blessing. That the people of tJie world should be greatly
agitated and should experience in themselves feelings of a rebellious
and a belligerent spirit when their motives are defamed and their
characters damaged is entirely natural. Unfortunately, when persecution
arises, too much of this unquiet and rebellious spirit can be seen in
even those who are thought to be Christian. But not so with those
Christians of a humble and submitted spirit and whose wills act in
Ibid. , pp. 227-28.
intentioned harmony with the will of God. That they are afflicted and
suffer when they are subject to unjust persecution is true, but they
are not rebellious, they are not disquieted, and though they are
afflicted, it cannot be said that they are destitute of happiness.
A very remarkable example of this wonderful truth comes from
12
the experience of Haralan Popov, the leading Protestant pastor in
Bulgaria as well as a constant evangelist. He summarizes this in his
own words .
During 13 years and 2 months in Communist prisons, I was
sustained by two things: First, the knowledge that my life was
truly in God's hands, not the hands of my communist jailors;
second, that I might live to someday give my testimony and tell
what I witnessed. The purpose of this book is not to show man's
depravity�but rather to show God's overwhelming love. If any
thing should stand out in this book, let it be the overwhelming
truth of God's love in the midst of man's bestiality.
In prison I learned the lesson of love as never before.
Though I had preached of God's love from many pulpits, I came
to see His love in a new way in the black despair of sub
terranean cells and in the faces of countless fellow-prisoners.
Stripped of all material things and all distractions , I found
a greater reality in God than I had ever known before. The
tmith often shines clearest where the circumstances are darkest. -^^
Throughout the book the author has revealed again and again
instances of the power of God working through love and prayer to
accoitplish his will even in the face of determined and even desperate
Coiranunist opposition and their efforts to blot out spiritual faith and
to crush those who would give witness to it. Without God, the things
Haralan Popov, Tortured For His Faith (Grand Rapids, Michigan
Zondervan Publishing House, 1970).
�^�^Ibid. , p. 5.
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that have been mentioned would be unbelievable, but, as Gabriel so
simply revealed to Mary, "For with God nothing shall be impossible"
(Lk. 1 :37) .
It must be noted here that the subjection of the will herein
described and illustrated has not been just from fear, though the
element of fear has undoiibtedly been involved, at some time or other,
but the siibjection here is to God. Though the agents of men and means
may have been devilish and demonic, yet God's permissive will in it all
has been recognized and accepted. Herein has been discovered the way
of great victory� the way of great faith in God; "For whatsoever is
born of God overcometh the world: and this is the victory that over
cometh the v7orld, even o-ur faith. X#io is he that overcometh the
world, but he that believeth that Jesus is the Son of God?" (1 Jn. 5:
4-5) . It has been found to be a victory through submission in love to
the God who first siibmitted himself in love to meet the needs of his
creatures bound by the habits and pollution of sin. This quality has
been the foundation of the marked difference in the lives of men of
God down through the ages, in whatever circumstances and conditions
that they have found themselves. It is this submission of the will in
love which God desires and his character rightfully requires. But this
too implies faith in God for to love him without having faith in his
character as a good and holy being would be an utter impossibility.
Therefore, it must be confidently asserted, as has been shown and
illustrated, that the will must be truly subjected to God and therefore
acceptable to God by means of wholehearted faith in God.
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"FAITH AND PERSONAL JUDGMENT
The influence of faith in relation to the affections and to the
will has already been seen. Attention is now turned to the considera
tion of the relation of faith to correct personal judgment. That
knowledge which is the result of the perceptive and deliberative
powers of the mind and is known as judgment has a much closer connection
to a personal spiritual experience that is sometimes supposed. "True
knowledge is the food of the purified mind" while error, especially
when it posses under the cloak of knowledge , is the poison of the
soul."*"^ How very valuable here are the words of Jesus, "Every one that
is of the truth heareth my voice" (Jn. 18:37). Earlier he had given
the reasons, both positive and negative, why men do and do not hear and
follow the truth, when he said,
There is no eternal doom awaiting those who trust Him to
save them. But those who don't trust Him have already been
tried and condemned for not believing in the only Son of God.
Their sentence is based on this fact: that the Light from
heaven came into the world, but they loved the darkness more
than the Light, for their deeds were evil. They hated the
heavenly Light because they wanted to sin in darkness. They
stayed away from that Light for fear their sins would be ex
posed and they would be punished. But those doing right come
gladly to the Light to let everyone see that they are doing
what God wants them to (Jn. 3:18-21, L.N.T. paraphrased).
Jesus here has revealed that personal motive or vested interest.
Upham, op. cit., pp. 219-21.
Ibid. , p. 227.
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or even prejudice, is not only highly important in the quest for truth,
but very determinative in the quality of personal judgment. The man of
faith, by the very nature of that faith, is a man of truth, of justice
and of honesty. He knows that the God in whom he believes loves an
upright and honest heart. And since the natural tendency of belief is
to make the believer to be like the one in whom he believes, and since
those who fully believe in God are transformed by the fact of that
belief into the divine image (Col. 4:10), their judgment is just on the
same principle as that on which the Saviour speaks of his judgment as
being just, "I^ judgment is just because I seek not mine own v/ill, but
the will of the Father which hath sent me" (John 5:30b). His reasoning
involved a principle worthy of being held in continual and cherished
remembrance as disclosing the invaluable secret of a just judgment in
all times, all places, and in all hearts.
Further, it must be noted here that Jesus preceded this statement
with another that tied his judgment to immediate dependency upon the
Father in another way: "I can of mine own self do nothing; as I hear,
I judge" (5:30a). Nor was he referring to hearsay and common street
gossip. Already he had revealed to the Jewish contenders, "My Father
worketh hitherto, and I work . . . Verily, verily, I say unto you. The
Son can do nothing of himself, but what he seeth the Father do; for
what things soever he doeth, these also doeth the Son likewise. For the
Father loveth the Son, and showeth him all things that himself doeth.
. . ." (5:17-20).
Here was the source and secret of Jesus' amazing knowledge,
wisdom, judgment and mighty works: his immediate and complete contact
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and communion with the Father; here was not self-centeredness but self-
effacement, not pride and boasting but humility, not self-confidence
but utter consciousness and confidence in God his Father.
The life and experiences of G.C. Bevington"''^ bear some striking
similarities here. Born near the middle of the last century, brought
up without much formal education, yet a very devoted Bible student cind
deeply imbued in the spirit of prayer and waiting on God, amazing
spiritual victories were won through that man's faith and life. An
itinerant evangelist, his time belonged to God and he went when and
where God revealed. He often spent not only hours, but days and even
weeks in prayer until he had "prayed through" and he was certain of
God's answer. Knowledge possible in no other way than by direct divine
revelation was imparted to him by way of answers to the problems he
would lay before God by faith. A few years ago the present author
encountered a Dr. Joppe as evangelist at the Elkhart, Indiana
Campmeeting. In conversation the name of this man came up and Dr. Joppe
said he knew him and had worked with him. Inquiry was made as to the
experiences contained in the book, to which Dr. Joppe replied that they
were all true and verifiable and that so great was this man's power
with God that it was common for more people to gain spiritual victory
by his prayers at his cabin than through the piiblic services. Healings
likewise were frequent.
G.C. Bevington, Remarkable Incidents and Modern Miracles
Through Prayer and Faith (Cincinnati , Ohio : c'od ' s Bible School and
Revivalist, n.d. but early 1920's).
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Faith that works by love and the complete submission of the will
to all the known piirposes and will of God makes possible a degree of
value judgment and spiritual accomplishment unattainable in any other
way. Life lived within these qualifications carries with it evidence
and proof so vitally needed in the materialistic and scientifically-
enamored age today. Such evidences may be clearly and quite convinc
ingly seen in the following example.
Surely one of the more remarkable accoiints of living faith to
come out of the Underground Church is that of the experiences of the
17
Rtimanian Lutheran pastor, Richard Wurmbrand, diiring more than fourteen
years of imprisonment and torture. Bom into a Jewish family, converted
to Christ through reading the Bible, trained for the Lutheran ministry,
he served as secretary of the Swedish Church Mission in Bucharest and
for the World Council of Churches. During the German occupation he was
imprisoned for his witness and during the Russian occupation published
and distributed 100,000 Gospels among the troops and with the help of
18
friends won many to faith in Christ. At a "Congress of Cults" when
many of the four thousand representatives of the clergy cheered the new
Communist regime and all expressed willingness to co-operate, his
Swedish wife could bear no more and said, "Go and wash this shame from
the face of Christ!" to which he replied, "If I do, you'll lose your
husband." "I don't need a coward. Go and do it!" she said. He spoke
Richard Wurmbrand, In God's Underground (London: Hodder and
Stoughton, 1968).
1 Q
Ibid. , pp. 23-24.
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about Coiraniinism and the duty of priests and ministers to glorify God
and Christ, not transitory earthly powers, and to support his ever
lasting kingdom of love against the vanities of the day. The standing
19
ovation broke up the meeting. Sometime after that he was kidnapped
and imprisoned where he continued to minister to all with whom he came
in contact. This was the answer to their frequent mutual prayer asking
20
God to let them bear a cross. His wife too was later arrested
because she led the women in the church as a deaconess , and was
sentenced to hard labor digging at a canal where the guards frequently
threw her into the freezing Danube and fished her out again just for
21
laughs. After his release he continued to preach and lecture, and
pray, "God, if You know men in prison whom I can help, souls that I can
save, send me back and I will bear it willingly." They came for him
again and after they were gone his wife picked up his Bible and noted a
scrap of paper having a sentence from Hebrews 11:35, "Through faith
, . . women received back their dead raised to life" followed by his
22
notation, "I have such a woman for my wife."
Wurmbrand gives his own siammary of his prison experiences in
these most fascinating words.
The prison years did not seem too long for me, for I discovered,
alone in my cell, that beyond belief and love there is a delight
�""^Ibid. , pp. 27-28.
20
Ibid. , pp. 29-30.
^�"�Ibid., pp. 110-111.
^^Ibid. , pp. 183-188,
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in God: a deep and extraordinary ecstasy of happiness that is
like nothing in this world. And when I came out of jail I was
like someone who comes down from a mountain top where he has
seen for miles aroUnd the peace and beauty of the coxantryside ,
and now returns to the plain.
Can anything be added to faith-inspired judgment like this?
FAITH AND THE KNOWLEDGE OF THE WILL OF GOD
One of the great difficulties of mankind generally, and
Christians especially, has been to appreciate highly enough the will of
God. That his will has always been shown to be for the highest good
and for the greatest number is easily seen throughout the Scriptures.
Yet the will of mankind generally, and unbelievers especially,
historically has sought to assert its course and wishes as Paul has
shown so well in Romans 1. But this has not relieved man of the
obligation upon each one to bring every thought, desire, and action of
life into harmony with the will of God. Many people will readily admit
their obligation to God but yet confess to their inability to know the
will of God and therefore to do it in the everyday events of life;
thereby, in part, divorcing their beliefs from their actions�a deadly
doctrinal error. That some things always have been considered
intrinsically evil and others intrinsically good, they have raised no
question; that the Word of God clearly had pronounced a blessing upon
certain attitudes and actions while at the same time clearly an
anathema upon others they readily recognize and accept; that the Word
^^Ibid. , p. 9,
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of God also has presented many general principles upon which men are
to formulate their attitudes and relationships, such as the Law of
God briefly summed up by Jesus in his reply to the lawyer's request:
"Thou Shalt love the Lord thy God with all thy heart, and with all thy
soul, and with all thy mind" and also "Thou shalt love thy neighbor as
thyself" (Mt. 22:37, 39); and again ". . . whatsoever ye would that
men should do to you, do ye even so to them ..." (Mt. 7:12); and yet
again, "A new commandment I give unto you. That ye love one another;
as I have loved you, that ye also love one another" (John 13:34 and
elsewhere) . Yet the questions have continued to be asked as to what
24
is God's will in certain particular situations. Some of the
Reformers have said in essence, that men should love God with all the
heart, their fellowmen as themselves and do what they like in faith.
Upham further has said.
And v/e may even go further, and say, it is not the design
of our heavenly Father , that , in matters of this kind we should
always have a knowledge which is positive, and should always
walk in a vision which is open. This is not God's plan of
action. . . . they must live and act, in a considerable degree
at least, by faith.
If God does not reveal his will as a matter of positive know
ledge, how can we be expected to walk in it? The doctrine of
faith precisely meets these inquiries . ... we should remember,
among other things, that a life of true faith is a life of
entire consecration. . . . With simplicity or singleness of
heart, in other words, with the single motive of doing his will,
we supplicate his direction. And while we are thus seeking the
divine guidance , we also exercise those powers of reflection
and judgment, which our heavenly Father has given us for the
express purpose of being faithfully and conscientiously employed
on their appropriate occasions. Under these circumstances, let
24
Upham, 'The_ Life of Faith, pp. 235-36,
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us decide as we will, let us turn to the right or the left,
let us advance or retreat, it is our privilege and our duty to
believe, that we take the right course: in a single word, that
we are right, because the Lord guides us. In adopting this
view, and in making these remarks, it v/ill be naturally under
stood that we mean the right course in_ the moral sense of the
terms . The prayer for divine direction, offered up in the
spirit of consecration, which implies a heart wholly given to
God, and offered up also in entire faith, which receives the
promises of God without wavering, necessarily involves the
result, that the course taken, whether it be conformed to
natural wisdom or not, and is attended with the best results
or not, is morally the right course, and is entirely accept-
able to God,-^^
Life lived in this kind of faith and consecration will by nature
present its difficulties to God with expectation of receiving help. An
26
illustration has come from the life of John Noble, who along with his
father were the first Americans to be imprisoned in slave labor by the
Russians. During the war they had operated their optical lens company
unmolested, probably because their product was critically needed by the
German war effort. Though religiously Adventists , it never seem.ed to
bother their living too much. Dviring their months of deprivation, John
became deeply concerned about their spiritual and physical condition
since his father was not in good health. After much prayer and waiting
before God, he was assured inwardly of both their spiritual acceptance
with God and that he would sustain them physically in spite of their
starvation and deprivation.
Quite similar was the torture Haralan Popov endured while his
Communist captors tried to extract spy confessions and information
Ibid. , pp. 238-40.
26
John Noble , I_ Found God in Soviet Russia (New York : Saint
Martin's Press, 1959), pp. 34-50.
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about Christian friends. After weeks of staorvation, he was forced to
stand eight inches from a glossy white wall, his eyes unable to focus,
v/ithout food, water or rest, twenty- four hours a day, during which he
was hit every time he moved a muscle or blinked his eyes. This went
on for fourteen days! But he described the amazing experience of God's
27
power and presence which even the beastial guards were able to sense.
A writer that has been quoted from before has also said, "Man's
chief end is not merely to glorify God and enjoy Him, but it is to
28
glorify God and to enjoy Him for ever. " It has been shown that
these Christians have been and are glorifying God against the most
unconceivable opposition and torture; they gladly have put their lives
"on the line" for their faith. Yet it has been reported that "it
appears that every fourth citizen of the Soviet Union has some ties
29
with Underground Churches .
" Lives of faith and consecration are
living realities there.
Perhaps among the most remarkable examples of the experiences
and accomplishments of a consecrated life of faith in the free world in
30
recent times has been that of Brother Andrew.
Andrew was an imp, playing pranks upon his pious Dutch
neighbors and "hooky" from church in Witte, the town where he
was born. Then came the Nazis. Andrew knew terror and starva
tion. But even then he deviled the invaders with firecracker
27
Popov, Tortured For His^ Faith , pp. 27-38.
28
Machen, What Is Faith?, p. 221.
29
Richard Wurmbrand, If_ That Were Christ, Would You Give Him
Your Blanket? (Waco, Texas: Word Book Publisher, 1970), p. 32.
30
Brother Andrew, with John and Elizabeth Sherrill, God's
Smuggler (Old Tappan, New Jersey: Fleming H. Revell Company, 1968).
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bomb scares.
At seventeen, he went off as a commando to Indonesia in a
burst of patriotism and adventurism that ended in self-disgust,
drunkenness and suicidal bravado in battle.
Wounded, soul-weaary, he found himself at a tent meeting,
and, as he writes, "A hymn wrapped itself around my heart."
This was a crisis conversion. Lacking education, but in a
hurry to do God's work, he found a place in a lay seminary
that sent its graduates into the field of their o\-m choice.
Andrew found his mission�at a Communist sponsored youth
rally in Poland when he discovered Bibles were banned in
Communist Europe. He became GOD'S SMUGGLER, carrying the Book
to the faithful, preaching to tiie spiritually isolated . . .
his \anique contribution to Christianity and the secrecy which
shrouds it must go on.^-*-
The experiences of Brother Andrew have been a living, breathing
example of this entire siibject of personal faith and the life of
service that results from it. Time and again God's guidance has been
seen working through love, in response to and through a will submitted
to the will of God, through the impartation of Divine knowledge, and
through inspired human judgment; all of this humanly impossible but
for God. As Jesus said, "If thou canst believe, all things are possible
to him that believeth" (Mark 9:23); and "If any man will do his (the
Father's) will, he shall know. . . ." (John 7:17).
The prayer of Fenelon is a most fitting conclusion here.
0 Lord! I know not what I should ask of thee. Thou only
knowest what I want; and thou lovest me, if I am thy friend,
better than I can love myself. 0 Lord! Give to me, thy child,
what is proper, whatsoever it may be. I dare not ask either
crosses or comforts. I only present myself before thee; I
open my heart to thee. Behold my wants, which I am ignorant
Ibid., frontispiece.
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of; but do thou behold, and do according to thy mercy. Smite
or heal! Depress me or raise me up! I adore all thy purposes
without knowing them. I am silent. I offer myself in sacri
fice. I abandon myself to thee. I have no more any desire but
to accomplish thy will. Lord, teach me to pray. I pray thee,
dwell thou thyself in me by thy Holy Spirit! -^^
Quoted by Upham, op. cit., p. 239.
CHAPTER 6
FAITH AND THE LIFE OF PRAYER
The discussion in previous chapters has concerned various
aspects of the nature of faith, of God and his revelation through
Christ as the foiondation and object of faith, and of certain influen
tial factors in the area of personal faith and conduct. Attention now
is drawn to what has been probably one of the greatest, if not the
greatest, resulting areas of personal faith: the life of prayer, which
by nature must be grounded and built on this marvelous quality of faith.
Prayer as a reality, prayer as a necessity, hindrances and helps to the
prayer of faith and finally the testimony of John in praying the
prayer of faith will all be considered herein. In each of these will
be seen the relationship of faith as the groundwork for the life of
prayer .
WHAT PRAYER REALLY IS
When the disciples asked Jesus, "Lord, teach us to pray,"
they uttered one of the deepest and most universal cries of the
h\aman heart. For men of all ages have instinctively felt that
prayer is the distilled essence of religion.^
If men knovi? how to pray, then religion is a "natural"; if not, it
remains an impersonal ritual. Where there has been developed an
E. Stanley Jones, How to Pray (Nashville: Abingdon Press,
1943) , p. 3.
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effective prayer life, the heart of religion and personal devotion
beats with vigor and vitality.
It has been recorded from the life and teachings of Jesus that
"he spake a parable unto them to this end, that men ought always to
pray, and not to faint" (Luke 18:1) and then followed the story of the
unjust judge and the persistent widow. Not only did Jesus exhort his
disciples to the necessity and results of prayer but long before this
he had already been giving to them his personal example. One such has
been recorded in Luke 6:12, that "he went out into a mountain to pray,
and continued all night in prayer to God." If there was ever a life
that was "praying always with all prayer and supplication in the Spirit,
and watching thereunto with all perseverance and supplication for all
saints" (Eph. 6:18), it was certainly that of Jesus, Son of God and yet
Son of Man.
Original Terms Used
As an aid to the understanding of the concept of prayer, a look
at the words used in the Bible and their connotive meanings will be
helpful. Only the m.ore important words are here considered.
In the prayer of Solomon v/as used the word chanan ( fj) , "to
be gracious," in the reflective or causative sense, signifying the
seeking of another's favor (2 Chr. 6:37). Palal { jj^) , in the
reflexive sense, meaning "to cause amother to intervene or arbitrate in
one
' s case ,
" has been used frequently and is generally represented by
the Greek rfP^ f i <� vV /< . / � The Hebrew word conveys a very objective
idea about prayer. It shows that men were not in the habit of praying
merely as a relief of their feelings (as is sometimes believed today) ,
but in order to ask another Being, wiser and mightier than they, to
take up their cause. In Job 22:27; 33:26 the word 'atar (_7J?_^) , "to
entreat," is used. The word paga ( I;/ 20) > "to meet," is used in
Job 21:15, "l-Jhat profit shall we have if we meet him" ('to supplicate
his mercy'), and in the noted passage in Isaiah 53:6 (Hiphil) , "The
Lord hath laid (margin, 'made to meet') on him the iniquity of us all"
and verse 12, "He made intercession for the transgressors." He was as
it were a common meeting ground between God and the sinner. Shaal
( j' i^^iJ ) , "to ask," whether in the sense of inquiry or petition is used
in Psalms 122:6; and sichah (;777^Zl/) / "meditation or complaint," is
used in Job 15:4; Psalms 55:17; and 64:1. In Ezra 6:10 is found tsala
( ^ f ) , "to request," and in Daniel 6:11 ve'ah (f7-V ^) , "to seek,"
whereas in Daniel 9:13 a composite phrase is adopted, which probably
means to conciliate the face of a person, and hence, to pray with some
2
prospect of success .
In the New Testament there are two words for prayer that often
occur together, 777? <;� ffrVy and 5^ /; -r/j, (Phil. 4:6; Eph. 6:18;
1 Tm. 2:1; and 5:5). The distinction between these seems to be that
the former is of prayer in general, while the latter is of prayer for
particular benefits. Another important distinction is that the first
is only used of prayer to God, whereas the latter has no such restric
tion. The one may be called "prayer" and the other "petition."
Robert B. Girdlestone, Synonyms of the Old Testaiiient (Grand
Rapids: Wm. B. Eerdmans Piablishing Company, 1951), p. 219.
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Biyy^i/^/'ry/o'- , "thankfulness," in Acts 24:3; "giving of thanks," in
1 Corinthians 14:16; "thanks," in Revelation 4:9; and "thanksgiving,"
in Philippians 4:6 (EV) , is a somewhat rare word other than in biblical
Greek, where it is frequent. It is that which should never be absent
from any devotion, that is, the grateful acknowledgment of past mercies
as distinguished from the earnest seeking of the moment or future.
^AiTt^K^ occurs twice in the New Testament in the sense of petition of
men to God, both times in the plural (Phil. 4:6; John 5:15), but it is
not restricted to this meaning (note Luke 23:24; Est. 5:7; Dan. 6:7 of
LXX) . In a -rrpco'f. //^
�^ length there will probably be many
cJ^! rr/i, >L--ro^ , being indeed, the several requests of which the prayer is
composed. The "Model Prayer" is an example, containing possibly seven
3
such requests.
An interesting comparison of three of these Greek words is
given by Thayer in his lexicon.
Grimm remarks, is Unrestricted as respects its contents, while
., is petitionary; moreover, rrC � , is a word of sacred
^aracter, being limited to prayer to God, whereas __. may also
be used of a request addressed to man. . . . In 1 Tim.
ii. 1 to
these two words is added ^V"^:>l,s , which expresses confiding
access to God; thus, in combination, ^.r.^-^j gives proniinence
to the expression of personal need, iSH^^ ^o the element
of devotion, ^W, ^^ ^ s to that of childlike confidence, by
representing prayer as the hearts converse
with God.
^Richard C. Trench, Synonyms of the_ New Testament (New York;
Scribner, Armstrong and Company, 1872), pp.
1-7.
"^Thayer, Lexicon, p. 126.
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Definitions of Prayer
The attempts to define prayer have been numerous and sometimes
confusing but not without profit. The problem in any definition is
that of accuracy, validity, and completeness or comprehensiveness.
Often definitions are the result of viewing the situation from one
single perspective exclusive of the other possible aspects or vantage
points. Awareness of this problem, does not preclude the impossibility
of such an error inasmuch as the human mind is still finite and
fallible. However, it is our intention to consider some definitions
and possibly arrive at one in this work.
In his noted work. The Christian Doctrine of Prayer , James
Hastings^ has given some important observations of prayer. Some of
these are as follows: 1) Prayer is intercourse with God; 2) Prayer is
desire; 3) Prayer is the expression of a good desire; 4) Prayer is the
expression of a Godward desire; 5) This Godward desire is a reflex of
the Divine desire itself; 6) Prayer is communion; 7) Prayer is petition.
The development of these observations is most interesting although the
last would probably be best considered first in the progression since
he says that petition is prayer in its plainest form. Early in his
book Hastings quotes from H.P. Liddon ' s Some Elements of Religion:
... it [prayer] is nothing less than the whole spiritual
action of the soul turned tov;ards God as its true and adequate
object. And if used in this comprehensive sense, it is clear
that, as to much prayer, in the sense of spiritual intercourse
with God, the question whether it is answered can never arise.
James Hastings, The Christian Doctrine of Prayer (New York:
C. Scribner's Sons, 1915), p. 22.
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for the simple reason that no answer is asked for. 6
The question arises from the above quotation as to whether
prayer can be anything more than "the whole spiritual action of the
soul turned towards God as its true and adequate object?" God should
be the object of the soul in prayer. His will. His honor, and His glory.
Nothing more nor less can satisfy the soul that truly prays. One might
ask if this does not include all of the facets of prayer, such as
commiinion, thanksgiving, intercession, petition, et cetera?
As to this definition, further comment may be made as to the
second part, whether an answer is requested or not. It is in the
opinion of this writer that such could never be the case in the afore
going description. When the hvmian soul and spirit come into contact
and communion with God v;ithin the scope of its "whole spiritual
action," it is inconceivable that the lesser should not be made aware
of his poverty in the face of the abundance and wealth of the Greater.
With the sense of this need, it seems natural, as history and anthro-
7
pology attest, that requests and desires be made to the One who is so
able to provide. Even the act of communion without the presence of
fomal requests is actually based upon desire, and the result of such
actual communion is in itself the answer to such a desire.
Another notable definition is that by Saint Gregory the Great,
"True prayer is not to be found in the words of the mouth, but in the
H.P. Liddon, Some Elements of Religion, p. 183, as quoted by
Hastings, Ibid., p. 22.
7
See under footnote 4, p. 45.
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thoughts of the heart. The voices that reach the ears of God are not
words but desires." This definition stresses one of the most impor
tant conditions of prayer, although in an unrestricted manner: the
desire of the heart. Without any question, this is probably the
greatest single human factor involved in prayer� the quality and the
quantity of the desire.
Some years ago a missionary told in the author's hearing this
story of his own personal experience. A teen-age native came to him
one day with the anxious request that he be taught some English. For
some apparently iinexplainable reason, the missionary taught the lad the
names of the months of the year. The boy was elated and rushed off to
the bush. Some time later he returned with his face radiant and glow
ing. He related how he had made his way far into the bush and there on
his knees began reciting these new words in an attitude of prayer. He
had gotten as far as "March" when a great joy broke over him and he had
to return to tell the missionary what had happened. Of course, the
missionary realized then that it was not the English words that the boy
had desired but peace for his soul. The lad had wanted to learn
English so that God would hear his request. God had heard him, but He
heard more than the words; He heard and satisfied the longing cry of
his heart. His desire was the determining factor of his prayer, and
because it was right, the prayer was answered, to the satisfaction of
this young heart, the joy of all heaven, eind the eternal glory of the
Father.
Saint Gregory the Great, Moral XXII, xvii, 43, as cited by
Hastings, ibid., p. 443.
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W.T. Grenfell states the following about prayer, "Essential
prayer is the desire and effort of the soul to relate itself and all
9
Its interests to God and His will." This will be treated more fully
later. Here it is enough to note that the desire and interest of the
praying heart is to be related always to the will of God whether known
or as yet unrevealed as pertaining to the petition. This is by far
the safest and most desirable method of praying. There have been
situations in which God has not willed to give certain requests to
people because of His holy purposes and His foreknowledge, but by their
demanding prayers He has permitted their desires� "he gave them their
requests but sent leanness (sometimes far worse than leanness) into
their souls" (Ps. 106:15).
To the many other attempts to define prayer, this author offers
the following one. Prayer is the intercourse of the spirit with God,
via the action of the Holy Spirit and upon the merits of the Son, in
accordance with His holy purposes and will, both known and unrevealed,
and containing one or more of these elements: communion, thanksgiving,
intercession, and petition.
Further Considerations
Before leaving this section there are some further observations
concerning prayer that need to be considered. These are in part
suggested by E. Stanley Jones'''^ and give additional insight into the
9
W.T. Grenfell, Immortality, as cited by Hastings, ibid., p. 443.
Jones, How To Pra^, pp. 4-6.
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basic vmderstanding of prayer.
The first one which influences the mind as to the possibility of
prayer is that "the universe is an open universe .
" This is in contrast
to the old concept that the universe was a fixed entity, a closed
system, unalterable and without change. However, as knowledge has
expanded, so has the concept of the universe and the laws that are its
governing force. To take the place of the former is the universe where
law still reigns , but amid and through those laws are open possibili
ties, open to initiative and to creative faith. In this world of
freedom amid law, just as many things are left open and contingent
upon the human will
�things which will never be done except the human
will decides to do them�so there are many things open to prayer that
will never be done xinless men cooperate with God to do them. Therefore,
in prayer, anything is possible that is consistent with the will and
character of God.
Some people unfortunately are of the opinion that prayer is only
the refuge of the weak, and because of this are outside the great realm
of much of the possibility in prayer. But only a brief survey of the
Gospel accounts is sufficient to dispel this error. Jesus was the most
powerful figure that ever walked this earth. His control of himself
and his situations is without peer; yet he sought and found his match
less strength in much prayer.
Another thought often overlooked with respect to prayer is that
it is not bending God to meet hiiman will but the bringing of human will
into conformity with the will of God so that his will may work in and
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through man. One cannot expect to make a "cosmic bellhop" out of God.
When one si�iscribes to the services of any utility company, he does so
in accord with the rules and the regulations and the policies of the
company, otherwise the lights go out, the gas stove does not come on,
and the water faucets run dry- In prayer conformity is essential for
the accomplishment of the Divine will and purpose in man. One of the
great benefits of prayer is the increasing knowledge gained about God,
his character, his purposes, and his methods. This is the reason for
prayer in accordance with his will, whether it is known or as yet not
revealed. Jesus prayed, "Thy will be done," and through him was
accomplished the Divine purpose of redemption. But such a prayer of
absolute consecration can never be prayed except a person has absolute
faith in God, and in the complete goodness and perfection of his will
and purposes .
Perhaps as further expansion of the above, two other things
should be observed, one of which is that prayer is primarily and
fundamentally surrender. It is the surrender of our purposes, our plans,
our wills into the hands of God to work them out with his eternal
desires as the goal. But surrender does not mean weak negativism.
This surrender is like that of the seed to the sun and earth, as the
blade, the car, and the full corn in the ear appear. It is like the
wire which surrenders to the surge of current from the dynamo, and like
the student to the processes of learning and education. Even the
mighty Amazon will flow through a straw which is aligned with it, but
at cross purposes it will be carried to eventual ruin. The second
factor is that of assertion. After the will has been surrendered to
96
the v/ill of God, then it is to be asserted within that will. These
two attitudes must combine� the surrender and the assertion. The one
without the other is both weak and dangerous . But together they make
an invincible structure�a building of God.
Finally, prayer is an attitude, not an occasional activity
entered upon according to the circiimstances and the feelings. Prayer
is an act of the will to cooperate with God in one's total life
situation. It is an attitude rather than an act. We_ cannot expect
God to respect us in the occasional if we refuse him in the continuous .
The following lengthy quotation serves to strengthen the stress
upon the necessity of the continuous in our relationship with God.
The faith that gets the victory over the world, the flesh and
the devil, the faith that wins mighty victories for God, is also
through the Word (1 Jn. 5:4; Eph. 6:16; Heb. 11:33, 34). Very
early in my ministry I read a sermon by Mr. Moody. In it there
was something to the effect that a man would not amount to any
thing if he had not faith. I said: "That sermon is true. I
must have faith." I went to work and tried to work up faith. I
did not succeed a bit. The more I tried to work up faith, the
less I had. But one day I ran across this text: "Faith cometh
by hearing, and hearing by the word of God." (Rom. 10:17) , and I
had learned the great secret of faith, one of the greatest
secrets I have ever learned. I commenced to feed my faith on
the Word of God, and as I have thus fed it, it has kept on grow
ing from that day to this. So_ in every aspect we see that faith
cometh by hearing , and hearing by the Word of God. If we are to
have faith�and if we are to have power for God we must have
faith�we must feed steadily, largely, daily upon the Word of God.
We cannot obtain power , and we cannot maintain power , in our own
lives, and in our work for others unless there is deep and
frequent meditation upon the Word of God. If our leaf is not to
wither and whatsoever we do is to prosper, our delight must be in
the law of the Lord and we must meditate therein day and night
(Ps. 1:2, 3). Of course, it is much easier, and therefore much
more agreeable to our spiritual laziness , to go to a convention
or revival meeting, and claim a "filling with the Holy Spirit,"
than it is to peg along day after day, month after month, year
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after year digging into the Word of God. But a_ "filling with
the Spirit" that is_ not maintained by persistent study of the
Word will soon vanish . It is well to bear in mind that pre
cisely the results which Paul in one place ascribes to being
"Filled with the Spirit" (Eph. 5:18-22) he in another place
ascribes to letting "the word of Christ dwell in you richly"
(Col. 3:16-18). Evidently Paul knew of no filling with the
Holy Spirit divorced from deep and constant meditation upon
the Word. To sum all up, anyone who wishes to obtain and
maintain Fulness of Power in Christian Life and Service must
feed constantly upon the Word of God_.ll [Italics not in the
original. ]
PRAYER IS A NECESSITY
To anyone who has been very long in the active service of the
King, the necessity of prayer has been well established; it cannot hold
too great a place in the order of the successful life. All great men
of God have been great men of prayer.
It is Commanded
One of the two great parables of our Lord is introduced by Luke
with these words , "And he spake a parable unto them to this end , that
men ought always to pray and not to faint" (Luke 18:1). Then follows
the parable of the importunate widow. Here it is also noted that
prayer strengthens the Christian for by it he need not faint. Jesus
warned the disciples that they should "watch and pray" (Luke 21:36;
Mt. 26:41; Mark 13:33; 14:38). Prayer has been a guard against lethargy
and spiritual stupor, a first line offense against the enemy of the
soul. Also, Jesus told the disciples to ask that they may receive, to
Reuben A. Torrey , How to Obtain Fulness of Power in Christian
�rife and Service (New York: Fleming H. Revell Company , 1897), pp. 17f, 25f.
seek that they may find, and to knock that there may be openings unto
them (Mt. 7:7; Luke 11:9; John 16:24). These are but figures for the
different aspects of petitions commanded by the Lord for the benefit
and the supply of needs.
The Spiritual Warfare
Another lesson that is soon learned by a young Christian is that
the spiritual life is not carpeted with velvet and strewn with roses.
The one who would follow the Master will face the same foe from hell,
the same prince of this world, the same arch deceiver that his Master
faced. As Christ spent much time and effort in prayer and thereby
gained his needed strength and guidance to meet the enemy, so may any
man follow in his example and share in this labor. No human is
adequate in his own strength to face the onslaught of Satan in victory,
but with Christ in prayer he becomes partaker of his victorious
strength. As Paul says, "Now thanks be unto God, which always causeth
us to triumph in Christ, and maketh manifest the savoiar of his know
ledge by us in every place" (2 Cor. 2:14). In Ephesians 6:11-17 Paul
described the "whole armor of God" for the Christian warrior in conflict
with Satan. But after the author related all of the pieces and their
purposes, he did not conclude with these as though they were adequate
in themselves, but went right on to urge the warrior to prayer, to
fervent labor in prayer.
The Personal Results
There are many personal ways in which prayer is a necessity for
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the child of God. Man's very hiimanity demands that he reach beyond
himself for spiritual life and strength. Man is not satisfied with,
in, and of himself. Augustine expressed it well when he said that
men's hearts were made for God, and would be restless until they found
their rest in Him. John recorded in 16:24 these words of Jesus,
"Hitherto have ye asked nothing in my name; ask, and ye shall receive,
that your joy may be full." No one knew better than Christ the meaning
of "sorrow" and "joy." Nor did anyone but Christ know the true value
of spiritual joy to the pilgrim in this world. Joy is the tonic of the
heart, both physically and spiritually; Jesus said, "Ask . . . that
your joy may 'be abovinding ' . " In the letter to the Hebrews, was
stated that through prayer men may "obtain mercy and find grace to help
in time of need" (4:16). How gracious it was of God to provide this
free way and this abundant supply of his mercy and grace of which men
are in such need.
The Apostles ' Example
In the book of the Acts , the group of disciples in the early
church in Jerusalem were charged with neglecting certain widows. They
had appointed seven deacons to care for this material ministry, giving
their explanation in this decision: "It is not reason that we should
leave the word of God, and serve tables. V^Therefore, brethren, look ye
out among you seven men of honest report, full of the Holy Ghost and
wisdom, whom we may appoint over this business. But we will give
ourselves continually to prayer, and to the ministry of the word"
(6:2-4). VJhen others were available for serving the need, they
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considered the ministry of prayer and the word too important to leave
for serving tables. Were they above the serving of tables? No, but
they were commissioned by their Lord for the ministry of the word and
they were not about to be disobedient by losing the "best" and simply
settling for the "good." Furthermore, that the ministry of the word
was to be vmdergirded by prayer and communion was not a question but
a well-learned lesson from their Lord.
The example and teaching of the Apostle Paul has been shown in
his writings. In the letter to the Philippians he spoke both of the
need for prayer and of the tremendous results of faith and prayer in
life. "Have no anxiety about anything, but in everything by prayer
and supplication with thanksgiving let your requests be made known to
God. And the peace of God, which passes all understanding, will keep
your hearts and your minds in Christ Jesus" (4:6-7 RSV). It is worthy
of note that Paul has associated the thought of "thanksgiving" with
prayer and requests in contrast to that of anxiety.
Associated with Paul in the Acts and in his letters, some form
of the word "thanks" has occurred nearly fifty times, having been
omitted only in Galatians and Philemon. With that of thanksgiving has
occurred that of "rejoicing" about thirty-five times, and on thirteen
occasions the thought of "praise" accompanies it, as also does "pray-"
These often occur by way of commemdment in Paul ' s letters . The
sequence would probably be that since thanksgiving is an absolute
necessity in the Christian life and is the will of God (1 Thes. 5:18),
it will always bring rejoicing. Just the knowledge that God's hand is
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working in all things which relate to the fully consecrated Christian
is enough to prompt thanks and rejoicing, which in turn, bring praise.
Also worthy of note is the fact that these three words almost always
occur in relation to God.
But the greatest significance of this observation can only be
understood in the light of the fact that it was Paul who wrote them. A
survey of the life that Paul lived and the hardships and persecutions he
was called upon to endure as recorded in the last half of the Acts and
in his own review in Second Corinthians 11 can cause one to wonder in
amazement and awe as to the source of his thanksgiving and rejoicing;
certainly it was beyond the natural! For Paul lived by faith and
prayer with God, with whom all things are possible. Perhaps Paul's
experiences were like refining fire in his life, leaving only the
purified and the precious , for he was able to testify to the Romans ,
"For I am not ashamed of the gospel of Christ: for it is the power of
God unto salvation to every one that believeth . . . For therein is the
righteousness of God revealed from faith to faith: as it is written.
The just shall live by faith" (Rom. 1:16-17). His exhortation and
witness to young Timothy was just as clear and virile, "... neverthe
less I am not ashamed: for I know whom I have believed, and am
persuaded that he is able to keep that which I have committed unto him
against that day. Hold fast the form of sound words, which thou hast
heard of me, in faith and love which is in Christ Jesus" (2 Tim.
1:12-13) .
Finally, that faithfulness or obedience and prayer obtained for
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the disciples the Holy Spirit was taught by Jesus and demonstrated in
their lives. Jesus said, "If ye then, being evil, know how to give
good gifts unto your children, how much more shall your heavenly Father
give the Holy Spirit to them that ask Him?" (Luke 11:13) and "If ye
love me, keep my commandments. And I will pray the Father, and he
shall give you another Comforter, that he may abide with you for ever;
Even the Spirit of truth; ..." (John 14:15-17a). And on the day of
Pentecost v/hen the Spirit was given, in obedience to his command to
tarry in Jerusalem (Luke 24:49; Acts 1:4), they were in the upper room
in prayer and supplication (Acts 1:13-14). How true are the inspired
words: "Trust in the Lord, and do good . . . Delight thyself also in
the Lord; and he shall give thee the desires of thine (delighting in
him) heart" (Ps. 37:3-4).
Our Praying Lord
That prayer had a most prominent place in the earthly life and
ministry of Jesus has been recorded in the Gospels where the words
"pray" and "prayer" occur at least twenty-five times, and his praying
has been mentioned elsewhere and the words not used. In his prepara
tion of the disciples for carrying on the kingdom, Christ stressed the
importance of their knowing how to pray more than how to preach.
Jesus never taught His disciples how to preach, only how to
pray. He did not speak much of what was needed to preach well,
but much of praying well. To know how to speak to God is more
than knowing how to speak to man. Not power with men, but power
with God is the first thing. Jesus loves to teach us how to pray.^^
12
Andrew Murray , With Christ in the School of Prayer (New York :
Fleming H. Revell , 1885) , p. 6.
103
Noteworthy is the fact that Jesus held communion with his
Father before every important occasion of his life. His life was
bathed in the fellowship with the Father resulting from much prayer,
even praying much in secret and all night long; it was of prime
importance .
Perhaps this was a primary factor in the supreme confidence
Jesus expressed about his communion and requests with the Father:
"Father, I thank thee that thou hast heard me. And I know that thou
hearest me always: ..." (John 11:41-42). And then he spoke the words
and Lazarxis came forth from the dead. The relationship which Jesus
sustained with his Father was such that he knew ahead of time that his
prayers v;ould be answered; his requests in behalf of the needs of
people would be heard and the help received. Does not this relation
ship bear a resemblance to that of James, probably the Lord's brother,
when he wrote, "... let them pray over him, anointing him with oil in
the name of the Lord: And the prayer of faith shall save the sick .
. ." (5:14-15a)? Here some similar kind of confidence in a "prayer of
faith" being answered seems to have been in the mind of the writer.
That God is willing to extend this kind of fellowship and confidence in
prayer was the desire and burden of the heart of R.A. Torrey as
expressed in these words :
If we then are to have fellowship with Jesus Christ in His
present work, we must spend much time in prayer; we must give
ourselves to earnest, constant, persistent, sleepless, over
coming prayer. I know of nothing that has so impressed me with
a sense of the importance of praying at all seasons, being much
and constantly in prayer, as the thought that that is the
principal occupation at present of my risen Lord. I want to
have fellowship with Him, and to that end I have asked the
Father that whatever else He may make me, to make me at all
events an intercessor, to make me a man who knows how to pray,
and who spends much time in prayer. 13
SOME BASIC HINDRANCES TO THE PRAYER OF FAITH
The "Prayer of Faith"
In the Scripture mentioned above, James 5:13-14, the author
uses the word "let" four times;�hortatory subjunctives in the Greek�
they are therefore exhortations, rather than commands as suggested by
14
Charles Fowler. But the author has called special attention to the
last one: "let them (the elders) pray over him" rather than "for him."
He has suggested that the significance of this is that this first
prayer is to be "over" or "about" the illness to determine the will of
God concerning the matter. Then if God reveals his will, giving
assurance and confidence for healing, then, and only then, may they
pray the "prayer of faith." Then follows three of his personal
experiences. Failure to observe this vital distinction has been a
hindrance in prayer for the sick.
Prevailing
The first instance in the Bible in which a man was said to have
been blessed by prevailing with God is in Jacob's encounter at Peniel :
"I will not let thee go, except thou bless me" (Gen. 32:26). Usually
R.A. Torrey, How To Pray (Nashville: Abingdon Press, 1943),
p. 14.
14
Charles J. Fowler, Thoughts on Prayer (Chicago: The Christian
Witness Company, 1912), pp. 92, 97.
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the blessings of God are related to the great prayer promises: "It
shall be done for them" (Mt. 18:19); "ye shall have" (Mark 11:24); "it
shall be given you" (Luke 11:9); "that will I do" (John 14:14); "it
shall be done unto you" (John 15:7); "He will give it you" (John 16:23);
"ye shall receive" (John 16:24). God's pujrpose is that his followers
should both ask and obtain; if they do not obtain, then his purposes in
these promises and in their asking has not been fulfilled. "Let us
therefore draw near with boldness unto the throne of grace, that we may
15
receive ..." (Heb. 4:16). Other necessary conditions having been
met, prevailing prayer will either be met with assurance of faith or
with grace necessary to the situation as was the case v;ith Paul (2 Cor.
12:8-10) .
Cleansing and Purity
The penetrating question asked in Psalm 24, "Who shall ascend
into the hill of the Lord? And who shall stand in His holy place?" has
been answered with forthrightness , "He that hath clean hands, and a pure
heart" (v. 3) , a simple descriptive definition of a righteous man, and
James said, "The prayer of a righteous man has great power in its
effect" (5:16b RSV). While the psalmist wrote, "If I had cherished
iniquity in my heart, the Lord would not have listened" (66:18 RSV).
The intercession of righteous Abraham from without did far more for
16
wicked Sodom than Lot ever did by living within (Gen. 18:16ff.).
Arthur Wallis, In the_ Day of Thy Power (London: Christian
Literature Crusade, 1956), 125-126.
�"�^Ibid. , pp. 128-29.
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Duncan Campbell has cited the experience of those in the Lewis Awaken
ing which supports the psalmist's statement.
I believe this gracious movement of the Holy Spirit�The
Lewis Awakening in 1949�began in a prayer burden; indeed there
is no doubt about it. It began in a small group who were really
burdened. They entered into a covenant with God that they
would "give Him no rest -until He had made Jerusalem a praise in
the earth." They waited. The months passed, and nothing
happened, until one young man took up his Bible and read from
Psalm 24: "Who shall stand in His holy place? He that hath
clean hands and a pure heart ... He shall receive the blessing
from the Lord." The young man closed the Bible and, looking at
his companions on their knees before God, he cried: "Brethren,
it is just so much hixmbug to be waiting thus night after night,
month after month, if we ourselves are not right with God. I
must ask myself� 'Is my heart pure? Are my hands clean? '"^"^
Thus , lack of clean actions and pure attitudes has been seen to be both
a hindrance to the prayer of faith and a barrier to the blessed
presence of God's moving among people.
18
Dr. Louise Eggleston of the Laubach World-Wide Literacy
Prayer Fellowship said that in her forty-seven year's experience in a
prayer fellowship in Newport, Virginia, where God has accomplished
almost everything imaginable, the only hindrance and barrier to
answered prayer was unconfessed, unrepented of sin.
Idolatry
One specific sin mentioned in Scripture as a barrier to faith in
prayer is that of idolatry. This may be defined as allowing any person
or any thing to take the place in the heart and life that belongs to
�"�^Ibid., p. 124.
18
Spoken in a conference of ministers, June 1970, Walkerton,
Ontario .
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the Lord only. The relationship of the believer to his Lord necessary
to faith has been discussed earlier to a full extent. Here attention
is called to the command recorded by John, "keep yourselves from idols"
(1 John 5:21) , and to the words of the psalmist who knew v;hereof he
spoke, "Delight thyself also in the Lord: and He shall give thee the
desires of thine heart" (Ps. 37:4).
An Unforgiving Spirit
Christ said, "Whensoever ye stand praying, forgive, if ye have
aught against anyone ; that your Father also . . . may forgive you"
(Mark 11:25). And in the Model Prayer, the fact that "we have forgiven
our debtors" is given as a ground upon which the request is made
"forgive us our debts" (Mt. 6:12). An unforgiving spirit has been a
common and very detrimental barrier to faith in prayer. While the
iniquity of an unforgiving spirit prevails in the heart, the prayer of
faith cannot be prayed. Jesus said, "With what measure ye mete it shall
be measured unto you" (Matt. 7:2). Of the famous "four points" which
Evem Roberts believed conditioned the outpouring of the Spirit�1) Deal
ing with unconfessed sin, 2) Dealing with doiibtful things, 3) Implicit
obedience to the Spirit, 4) Public confession of Christ�he spoke of
the second one especially, "Have you forgiven everybody, everybody,
EVERYBODY? If not, don't expect forgiveness of your own sins. You
won't get it.
Evan Roberts, as given by Wallis, op. cit., pp. 132-33.
108
Sins of Omission
"Beloved, if our heart condemn us not, v/e have boldness toward
God; and whatsoever we ask, we receive of Him, because we keep His
commandments, and do the things that are pleasing in His sight" (1 John
3:21-22). John had in mind here compassion on the poor. Failure to
obey the supreme command of Christ to "love one another" and to do it
"in deed and truth" and "out of a pure heart fervently" is forgetful
of even what Solomon said, "He that turneth away his ear from hearing
the law, even his prayer is an abomination" (Pv. 28:9), and "Whoso
stoppeth his ears at the cry of the poor, he also shall cry, but shall
not be heard" (Pv. 21:13). When George Muller died, it was discovered
he had given away during his lifetime B81,490 which had been given for
him personally; he left only �50 and the books and furniture valued at
about LIOO. Such sacrificial obedience bore deep relationship to the
20
extraordinary power he possessed m the prayer of faith with God.
The relationship of husband and wife is another area that has
been especially mentioned as highly influential in the prayer of faith.
"Dwell with your wives according to knowledge, giving honour unto the
woman, as unto the weaker vessel, as being also joint-heirs of the
grace of life; to the end that your prayers be not hindered" (1 Pt.
3:7) . A wife is to see that "she doeth him (her husband) good and not
evil all the days of her life" and "the law of kindness is on her
tongue" (Pv- 31:12, 26).^''"
^�Ibid. , pp. 133-34,
^���Ibid. , p. 135.
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SOME BASIC HELPS TO THE PRAYER OF FAITH
Abiding
Jesus said to his disciples, "If ye abide in me, and my words
abide in you, ye shall ask what ye will, and it shall be done unto you"
(John 15:7) , and that when the Holy Spirit came to them he would show
them the meaning of his being in the Father, "and ye in me, and I in
you" (John 14:20). John further explained Jesus' "being in the Father"
in that he had not come of himself but had been sent by the Father
(7:28) ; he spoke not of himself but of what the Father had given him
(7:16) ; he could do nothing of himself, only that which he had seen the
Father doing (5:19); his very living depended upon the Father (6:57);
he always sought not his own will but the will and the glory of the
Father (4:34; 5:30; 8:49). Because the Father was his whole source and
sphere of life, choosing the limitations of the Father's will, the
dependency of the Father's resources, and seeking only the Father's
glory, he could meaningfully state, "I am in my Father." Therefore,
"To abide in Christ is to maintain in principle the same relationship
towards Him that He maintained towards the Father" and "He that saith
he abideth in Him ought himself also to walk even as He walked" (1 John
2:6). Life lived like this, as Jesus lived, who also described his
words as being, not just having, "spirit and life," that is, having the
life and the power of God in them to accomplish his desired purposes,
in this kind of life will be discovered the consecration and the power
to pray the prayer of faith as he was able to pray when he said,
"Father, I thank thee that thou hast heard me. And I know that thou
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hearest me always: ..." (John 11:41-42).
In the Will of God
John reflected the same mind of the Lord when he touched upon
this condition of prayer in the following statement: "And this is the
confidence that we have in him, that if we ask anything according to
his will, he heareth us: and if we know that he hears us, whatsoever
we ask, we know that we have the petitions that we desired of him"
(1 John 5:14-15). Here John has revealed the limitless scope of God's
willingness to answer prayer: "anything;" while he also revealed the
divine limitation placed upon it by having said "according to his will."
God has declared his desire and willingness to answer the prayers of
his children, as has been discussed above, and that when they are not
or cannot be answered, his purposes in having them ask is not served.
Therefore, it would seem to be clearly revealed that anything is
possible and within the reach of the prayer of faith that is within the
will of God, which will then immediately become the vital condition of
understanding and being able to pray the prayer of faith. That Paul
readily understood this vital relationship was shown in his revealing
statement, "Wherefore be ye not foolish, but understanding what the
will of the Lord is" (Eph. 5:17) , and again, "but be ye transformed by
the renewing of your mind, that ye may prove what is the good and
23
acceptable and perfect will of God" (Rom. 12:2).
22
Wallis, In the Da^ of^ Th^. Power, pp. 139-40.
^^Ibid. , pp. 142-43.
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That the will of God may be learned through the Word of God and
by the fellowship of his Holy Spirit has been fo\ind consistent with the
Scriptures. Paul has said, "And in the same way�by our faith� the
Holy Spirit helps us with our daily problems and in our praying. For
we don't even know what we should pray for, nor how to pray as we
should; but the Holy Spirit prays for us with such feeling that it
cannot be expressed in words" (Rom. 8:26 L.N.T. Paraphrased) .
Scriptiire and human experience both have shown that God, through the
Holy Spirit, is faithful to do his work in the heart of each one who
really is willing to do God's will. "If any man will do his (the
Father's) will, he shall know . . ." (John 7:17). Therefore, the
knowledge and the will to pray the prayer of faith actually has been
the work of the Holy Spirit within the heart and mind of the believer,
leading them beyond their limitations, into the mind and will of God,
and to produce within them responses consonant with Him.
In Faith
Jesus said, "Have faith in God. For verily I say unto you.
That whosoever shall say unto this mountain. Be thou removed, and be
thou cast into the sea; and shall not doubt in his heart, but shall
believe that those things which he saith shall come to pass; he shall
have whatsoever he saith. Therefore I say unto you. What things soever
ye desire, when ye pray, believe that ye receive them, and ye shall
have them" (Mark 11:22-24), and again, "If ye have faith . . . nothing
shall be impossible unto you" (Mt. 17:20). James likewise has asserted,
"Let him ask in faith, nothing doubting" (James 1:6). Of Abraham it
112
was said that he "was strong in faith, giving glory to God; and being
fully persuaded that, what God had promised, he was able also to per
form" (Rom. 4:20) and that "after he had patiently endured, he obtained
the promise" (Heb. 6:15). His example was commended to others: "show
the same diligence to the full assurance of hope unto the end; that ye
be not slothful, but followers of them who through faith and patience
24
inherit the promises" (Heb. 6:11-12).
keystone in the discussion of the prayer of faith. The Synoptic Gospel
writers , especially Luke , have recorded much about the practice and
teaching of Jesus on prayer. But because of John's keener appreciation
for the spiritual and the intimate in Christ, it has been felt that the
richness of this relationship has been revealed in this subject also.
The Concept of Prayer
A striking difference may be seen in the basic concept of prayer
between John and the Synoptics. Earlier in this work, the words used
in the New Testament for prayer have been viewed. John has shown a
largely in the Synoptics for prayer, even occurred. This word has a
THE TESTIMONY OF JOHN AND THE PRAYER OF FAITH
In the opinion of the author, the present considerations are the
uniqueness in that not once has the word
devotional sense and refers only to prayer made to God.
25
But in John
24
Ibid. , pp. 145-46.
25
Girdlestone, Synonyms , pp. 219-220.
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the words J^r'^Hti and f/^r'^^V/*^ have been used, which convey only the
simple idea of "to ask" or "to request." The simplicity and intimacy
of John's relationship to and his faith in Jesus have thus been
revealed. For him, prayer is the simple, everyday, natural asking of
a son, a lesser, from an elder brother, the greater, or the Father.
What could be more expressive or more in accord with the relationship
the Gospel records have already shown that existed between Jesus and
John? This relationship has presumed as an already foregone conclusion
a degree of trust in, of consecration to, and responsiveness with Jesus
experienced by John that the other disciples had not yet even
approached .
"In My Name"
In the Gospel according to John, more than in any of the other
writers, is found the little phrase, "in my name," carrying with it
the strange oriental idea of the proximity of one's name with his
character. Within the three chapters, fourteen through sixteen, John
has repeated the phrase as the words of Christ no less than six times
and it is implied by an equivalent a seventh: 14:13; 14:14; 15:7
(implied); 16:23; 16:24; 16:26. In the present application, it has
much to offer in regard to the prayer of faith.
Reason would suggest that for Christ to have given a blanket
promise to the unrestricted and unqualified use of prayer would have
been sheer folly and the height of ignorance, prayer being much too
powerful a force for such application. Because Christ was the only
h\iman to seek completely the glory of God, excluding all other
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possibilities, and fully accomplished the entire will of God as pur
posed for him, it is quite fitting that prayer should be in accord with
him, his being the God-man. Thus, his "name" becomes the first and the
last of the conditions to prayer. Chadwick defines this phrase well
in the following:
Prayer in Christ's name is prayer according to the quality
of His person, according to the character of His mind, and
according to the purpose of His will. To pray in tlie name of
Christ is to pray as one who is as one with Christ, whose mind
is the mind of Christ, whose desires are the desires of Christ
and whose purpose is one with that of Christ. 26
Praying in the name of Christ as defined above is a primary step
toward praying the "prayer of faith."
When Scripture speaks of men who have given their lives
for the Name of the Lord Jesus or of one ready to die for the
Name of the Lord Jesus , we see what our relation to the Name
must be: v/hen it is everything to me, it will obtain every
thing for me. If I let it have all I have, it will let me have
all it has. 27
Herein has been described the essence of consecration, that
consecration which earlier has been shown to be the other side of the
coin of faith; these, in turn, approach God for the knowledge and
evidence of his will in order to be able to pray the prayer of faith,
laying hold of the promise and evidence of God, for the resulting
ansv/er that "the Father may be glorified in the Son" (John 14:13).
The Progression
The application of the above relationship in the daily walk of
26
Samuel Chadwick, The Path of Prayer (Kansas City: Beacon Hill
Press, 1931) , p. 48
27
Andrew Murray, quoted by Wallis, In the Day of Thy Power, p. 150,
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life and in praying the prayer of faith can be best realized, probably,
in the simple but revealing progression recorded by John in 14:15-24.
It will be remembered that this is within that portion wherein the
seven "in my name" phrases have been recorded.
1) "Love me" (14:15). Jesus loved the Father to the consecra
tion of death that his will could be done. Likewise, a love for Christ
and his things is at the heart of the consecration which is the other
side of the coin of faith, as was seen above. This love and this
consecration is also the protection of the heart that John was con-
cerTied about when he said, "Love not the world, neither the things that
are in the world. If any man love the world, the love of the father is
not in him" (1 John 2:15).
2) "Keep my commandments" (14:15b). "How shall two walk
together except they be agreed?" If the Christ is loved and followed,
it will be evident in the life. "By this we know that we love the
children of God, when we love God, and keep his commandments. For this
is the love of God, that we keep his commandments: and his command
ments are not grievous (burdensome, hard to obey)" (1 John 5:2-3).
Jesus also said, "He that hath my commandments, and keepeth them, he
it is that loveth me ... If a man love me , he will keep my words : .
. ." (John 14:21, 23). The man who loves Christ and has his command
ments is also the man that has put forth the effort and diligence to
obtain his commandments that he may "observe to do all that is written
therein" (Josh. 1:8). The record of human spiritual experience seems
to have shown that a basic working knowledge of the will of God in his
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Word is a necessary foundation for the fiirther revelation of his will
in particular situations that the believer may be able to pray the
prayer of faith. By this is meant, indifference generally to God's
Word is not a basis for ingratiating God for further and particular
revelation for the believer.
3) The great Gift. "And he shall give you another Comforter"
(14:16). Jesus said that loving him and keeping his commandments were
the basis upon which he would pray to the Father who would then give
the Holy Spirit, the Eternal Companion; he, as the Spirit of truth,
would then guide into all truth, reveal things to come and glorify the
Christ. Here is the mediating and instrumental Personality by which
the revelation and the confidence come to enable the believer to pray
the prayer of faith. Oh, what intimacy God seeks and has provided for
in his wonderful relationship that he offers freely to those who
believe and accept by acting, living, committing themselves in con
secration and in faithful obedience to his all-loving will!
4) Love received. ". . .he that loveth me shall be loved of ny
Father, and I will love him ..." (14:21). Jesus was later on to say,
"Greater love hath no man than this, that a man lay down his life for
his friends. Ye are my friends, if ye do whatsoever I command you"
(15:13-14). Perhaps this has suggested a limited atonement; if so, not
on the basis of God's arbitrary and decretive will, but on the basis of
any man doing Christ's will. This love is a love because man has
needed to be loved, a love for the sake of his redemption. But the
love mentioned in 14:21 is beyond this; it is a love in response to
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nian's love responding to God's love in Christ by whole-heartedly
seeking for and keeping his commandments, by doing his will willingly,
lovingly, whole-heartedly, eagerly that the Object of the loving may
be pleased in the loving, the commimion and the oneness described
later on.
5) The sharing or manifestation. "... and will manifest
myself unto him . . . and we will come unto him, and make our abode
with him" (14:21, 23). The intimacy of spiritual love and sharing, or
communion, is beyond description; it can only be known by personal
experience with another personality, or in this case. Personality. So
Jesus has committed the Godhead through the Spirit to abiding "with
you forever" (14:16) . It has been said that the way to get to know
another person is to live with him for awhile. Jesus has said they
want to live with these persons forever, in a common sharing each v/ith
the other. This is exactly what Jesus prayed for in his "High Priestly
Prayer" (John 17:22-23), for the sharing, the communion, the identity
of "oneness," an identity of spirit and space, for he said, "that they
. . . be with me where I am; that they may behold my glory, which thou
hast given me" (John 17:24), a sharing as utterly complete and "perfect"
(17:23) as possible. Identity of this nature in this life is the
foiondation upon which the knowledge of God's will rests enabling
repeated and continuing praying of the prayer of faith as the needs
may arise.
Asking
Coordinate with the seven references to "in my name" was the
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indication, exhortation, or command of Jesus to "ask" (John 14:13;
14:14; 15:7; 15:16; 16:23; 16:24; 16:26) and with most he promised "I
will do," "it shall be done," "he will give," or "you shall receive."
The purpose of instruction is to induce a change; the purpose of
promise is to stimulate response in the desired direction. Jesus, in
as much said here, "Now do it!" All men have two sets of beliefs:
28the one they believe they believe, and then the one they act upon.
The life of a man with God depends upon his knowledge of God through
Jesus Qirist, his faith and consecration to Jesus, and his prayer
communion in the promises and commands of Jesus. Such a man who lives
in Christ will frequently find himself able to pray the "prayer of
faith" and revelling in the work and reward of God in and through him.
Ferre' has said, "Our lives live in direct proportion to the depth,
content, and constancy of our prayer lives�our communion and kind of
29
communion with God."
28
Dorothy Forbes, religious consultant, Canadian Broadcasting
Corporation. The statement was made in the author's presence in a
consultation.
29 ?
Ferre, Pillars of Faith, p. 124.
CHAPTER 7
THE CONCLUSION
At the beginning of this study, faith was held to be that
qualitative factor or spiritual force by means of which the Christian
was to obtain the spiritual needs for living the Christian life. If
he qualified quantitatively, he would likewise be able to accomplish
those things commanded of him in Scripture as well as being enabled to
do exploits for the Lord. Even his very desires would be satisfied by
this all-powerful spiritual entity called faith. Therefore, a thorough
understanding was necessary of this mighty means, the sheer force of
which could accomplish the otherwise completely impossible.
In this study, an investigation of the meanings and the uses of
the Old Testament and New Testament terms for faith and prayer has been
made. In the study of the nature of faith, it has been seen that all
of life, and all of social and professional relationships are built
upon natirral faith, while the absence of faith produces the suspicious
characteristics well known in the totalitarian Communistic culture
which is based on deception, deceit and fraud. ^-Jhen natural faith turns
to religious objects and involves reverence and worship, it becomes
religiotis faith, which then governs the relationship between man and
his god(s) , whatever the god(s) may be. However, when that faith is
placed in the true God, it becomes the basis of man's justification and
consecration.
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Furthermore, it has been seen that the foiindation of faith is in
knowledge, both in nature and in revelation. The revelation of
Scripture leads man directly to Jesus Christ who becomes the direct
object of man's true faith. He it is alone who reveals the complete
nature of God to man and through him alone man finds access to and
relationship with God. Thus, the Scriptures are of paramount value to
attaining a personal faith in Jesus Christ.
This study has also explored some of the factors which are
influential to personal faith , such as the emotions and affections , the
submission of the will, the element of personal judgment, and that of
the knowledge of God's will. The effect of these has been seen in the
lives of believers siibjected to terror and tortures for the faith that
few Western Christians know much about. It has been seen that a
personal faith in Jesus Christ will lead to a life of prayer and
communion with him as the object of the believer's love and faith.
Thus, prayer becomes a necessity in the believer's life, not because
it is commanded, but because nothing else will satisfy the longing of
the soul to be in fellowship with the Saviour who loved so entirely
and gave himself so completely.
Finally, the record of John, the beloved disciple, was examined.
His simple portrayal of prayer, the significance of the name of Jesus in
the believer's prayer life, and the progression of love, obedience, and
revelation with the abiding Spirit of Jesus and his Father were all
explored for their contribution to the relationship of the believer
with his Christ as may be expressed in the life of, and the prayer of
faith.
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This portion of a study of faith and prayer having been com
pleted, certain conclusions can readily be drawn. The first is that
faith can no longer be considered as a mighty irresistible force which
achieves its goal by the sheer weight of its magnitude. True, it is
like the iimbilical cord which is the means of life and nourishment to
the spiritual soul. But it is more; it is like a mighty magnetic
spiritual force which draws and holds the committed believer to the
Saviour, the very source and object of that believer's spiritual
existence. It is faith that creates hope and expectation, and that is
perfected in the love for one another that is like the love of Jesus
for all, both his friends and his enemies, that love, he said, by which
all men would know that they (his followers) were his disciples,
belonging to him.
It would seem to this author that this study would show that
there are two kinds of faith in Christ: first, there is the faith that
is based in the revelation of God in Christ, in the experience of
personal salvation in him, and in the experiences by faith of other
individiial believers; but secondly, there is also a faith which
includes all of the first but is not limited to it, for it goes out to
experience and to accomplish deeds of faith and victory through Christ.
This is the faith, the heroes of which are chronicled in Hebrews,
chapter eleven; this is the faith of countless hundreds of thousands
of believers in the modem Underground Church today; this is the faith
that comtless hungry hearts are eagerly seeking; and this is the
faith in Christ that works , seeking for him to work through the
believer, regardless of cost or suffering, but that works� through
love , the love of Christ still loving through men of faith. "For in
Jesus Christ neither circumcision availeth any thing, nor uncircum
cision; but faith which worketh by love" (Gal. 5:6).
Finally, there is one last observation that dare not be over
looked. It is this. Among all of the authors read that touched upon
this point, there was common agreement�and that is a theological
wonder in itself� that the qualitative and quantitative degree of
faith in God is dependent upon and directly related to the propor
tionate personal commitment and consecration of the entire person to
God. Though this study has not dealt with faith as a "gift" or that
unusual manifestation of the Holy Spirit, per se , it would seem that
this mentioned principle is the very basis of such a gift or manifes
tation. That Paul understood this both intellectually and experien-
tially is very well shown in his exhortation to the Roman believers�
an exhortation that all believers are desperately in need of today�
I beseech you therefore, brethren, by the mercies of God,
that ye present your bodies a living sacrifice, holy, accept
able unto God, which is your reasonable service. And be not
conformed to this world: but be ye transformed by the renew
ing (continually) of your mind, that ye may prove (demonstrate)
what is that good, and acceptable, and perfect, will of God
(12:1-2) .
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